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INTRODUCTION 
Basically it is too difficult for me to discover all points 
concerning Islamic teaching and the philosophical theory of 
Buddhistic religion because both religions are placed in a very 
high position. While teaching of Islam are very simple and very 
easy to practice for all sections and societies of human beings. 
Moreover, there is nothing in human life from birth to death 
which Islam does not deal with whether it is concerned with 
the worldly life or to the life here after (including the Barzakh 
Life i.e. from death upto the day of resurrection and day of 
Judgement) 
Islam gave the answers before the rise of the problems 
which left no place for us to make a criticism or to review 
what has been taught by the Prophet Mohammed (PBUH). 
When we look to the Buddhist thought & we come closer to it 
- doctrine especially the description of Dhamma, the Four 
Truths, the Eight Fold Path & the theory of condition genesis -
we realise that the teaching of Buddha is not easy to understand 
by all levels of human being because the Buddhist do not 
accept the first cause of principle for the creator of universe & 
human beings and because the nature of Buddhist teaching is at 
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least partially against human nature and their feelings. Hence it 
is not possible for all sections of society of human Being to 
act upon it in total for example the monks & nuns of Buddhist 
Order (Sangha) are allowed neither to marry nor to own 
property nor to take food on their own will. Because these 
things are the basic need of human beings ThatKwhy many 
lapses are seen in the lives of many monks in these fields. Hany 
monks tied themselves in well lock and they own properties 
also this is the reason the great Buddha had to divide the 
followers of his religion into two, 
1. Sangha 
2. Layty 
A- The Sangha's people or monks & nuns i.e. those 
people who can do even without fulfilling some basic human 
needs, Austerity Spirituality is thier lot. 
B- The Layty, the layties are the general and household 
people fully allowed to lead temporal life with some sign of 
spirituality. 
Hence due to different ideologies of Islam and 
Buddhism. I find it very difficult for me to compare the both 
religions while the (Islam) is revealed religion (God is the 
2 
source & another (Buddhism) is the naturalistic religion. 
However, I devoted myself to read the maximum possible 
books (upto my reach) to meet the scholars of both religions so 
as to gain first hand knowledge. However, greatest contribution 
concerning the topic has been made by my teacher and 
supervisor (in Ph.D.). Now let me discuss in brief the real topic 
of thesis i.e. "the concept of human being and my ambitions". 
2. CONCEPT OF MAN : 
When we are asked by or whenever we put a question 
to the great scholars to tell us who is the greatest creature in 
the universe, certainly they will say 'the greatest creature in 
universe is the human being because of it priority over others. 
Particularly due to intellect and wisdom blessed to him by the 
Lord God (Islam ) or nature (Buddhism) and to have complete 
notion of human being. It is necessary that the following 
questions should be well answered. 
1) From where human being has come ? 
2) Why he has come ? 
4) Where he will go after death ? 
4) What will happen . to him after his death ? 
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If a man can know the answers of these questions 
definitely he will be able to lead a good life provided, he acts 
according to the rules advocated and acted upon by the great 
man of the world in different climes and age. If a person can 
not know the answers of the aforesaid question he can not know 
the concept of Human Being at all, and he will not be able to 
test the real life of this world nor he will know the inns and 
outs of the Here After and hence he will be at lost in the both 
worlds. In this connection (the issue discuss here) it is very 
well known that Islam gives very clear answer of the above 
problems. 
I boldly said that human being have been created by 
God and then will have to return to God and in the life of 
hereafter they would be in heaven or paradise for the good ones 
and the hell for the evil doers. In Buddhism the answer to these 
question are following, that is human being is a product of 
mind and matter. After death he will take another birth 
Is 
according to the Karma, of hiien itfyhuman birth and after 
countless birth or by means of following path of Buddism 
(Noble Eight Fold Path) he may get Nirvan state of Supreme 
Bliss without birth, death desire with Dukkha (suffering etc.). 
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^— Because both Islam and Buddism are the universal 
religion and in my countryNfollowers of both religions live 
together with peace and friendship I want the whole world 
should remain so and it is possible only when human, the 
follower of different religions understand not only their own 
religion but also of others and for this purpose I want to set up 
sort of centre which may make different people well conversant 
about the real religious knowledge of different faiths and where 
they may be trained to learn that peace and happiness and the 
real test of life may be had if the followers of different 
religions adjusted themselves like the organs of human being 
as different organ in human body perform their particular 
function without interfering of others (lungs for breathing mind 
for thinking, hands for grasping and feet for walking etc.) the 
setting up of this sort of centre is possible in my country 
because it suits me according to my ambition. 
3. MY AMBITION : 
I am very proud to say that I was born in the peaceful 
country called Thailand because there is no quarrel and 
fighting among the peace loving citizen of my home land. So 
when I completed my high school I developed the ambition to 
be a specialist in the science of human being that is humanities 
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etc. By news through newspapers radio, T.V. (Mass media) I 
came to realise that al^most of dispute arise among the people 
and communities use to come on account of clash among 
different ideologies of religion. 
From that stage I changed the direction of my life. From 
being purely worldly minded running after the worldly, things 
to spiritualism and to be the real friend of human being. My 
circumstances also help me a lot so much so that I got 
admission in the department of Philosophy, Al-Azhar 
University, Egypt having received of graduation from that 
university. I had a chance to take admission in the faculty of 
Geo logy A.M.U. Aligarh and after getting the degree MTH I 
got admission in research with the topic very suitable to my 
attitude and ambition i.e. "The concept of Human Being in 
Islam and Buddhism" under the supervision of Janab Dr. Abdul 
Khalique Sb. 
By this topic surely I shall be able to make myself as a 
real theologian and thinker especially in the field of spiritual 
movement. So I shall try and endeavour and to develop peace 
relations among the people of different claimes and cultures ctf 
faith and ideologies. So that the people live as a friends and 
bretheren Islam and Buddhism in particular (because both are 
followed by my country man and by the rest of the world in 
general (both are universal religions) now in the succeeding 
chapters an attempt is being made, to make a detailed survey of 
both Islam and Buddhism concentrating particular on the 
similar and dissimilar points of both the religions, so that \X 
may be easy for a seeker after truth to understand these two 
universal faith and a world class champion of peace harmony 
and co-existence may utilise these internationally popular 
religions to make the world a good place to live in. 
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INTRODUCTION 
Basically it is too difficult for me to discover all points 
concerning Islamic teaching and the philosophical theory of 
Buddhistic religion because both religions are placed in a very 
4 
high position. While teaching of Islam are very simple and very 
easy to practice for all sections and societies of human beings. 
Moreover, there is nothing in human life from birth to death 
which Islam does not deal with whether it is concerned with 
the worldly life or to the life here after (including the Barzakh 
Life i.e. from death upto the day of resurrection and day of 
Judgement) 
Islam gave the answers before the rise of the problems 
which left no place for us to make a criticism or to review 
what has been taught by the Prophet Mohammed (PBUH). 
When we look to the Buddhist thought & we come closer to it 
- doctrine especially the description of Dhamma, the Four 
Truths, the Eight Fold Path & the theory of condition genesis -
we realise that the teaching of Buddha is not easy to understand 
by all levels of human being because the Buddhist do not 
accept the first cause of principle for the creator of universe & 
human beings and because the nature of Buddhist teaching is at 
1 
least partially against human nature and their feelings. Hence it 
is not possible for all sections of society of human Being to 
act upon it in total for example the monks & nuns of Buddhist 
Order (Sangha) are allowed neither to marry nor to own 
property nor to take food on their own will. Because these 
things are the basic need of human beings That why many 
lapses are seen in the lives of many monks in these fields many 
monks tied themselves in well lock and they own properties 
also this is the reason the great Buddha had to divide the 
followers of his religion into two. 
1. Sangha 
2. Layty 
A- The Sangha's people or monks & nuns i.e. those 
people who can do even without fulfilling some basic human 
needs, Austerity Spirituality is ther lot. 
B- The Layty, the layties are the general and household 
people fully allowed to lead temporal life with some sign of 
spirituality. 
Hence due to different ideologies of Islam and 
Buddhism. I find it very difficult for me to compare the both 
religions while the (Islam) is revealed religion (God is the 
2 
source & another (Buddhism) is the naturalistic religion. 
However, I devoted myself to read the maximum possible 
books (upto my reach) to meet the scholars of both religions so 
as to gain first hand knowledge. However, greatest contribution 
concerning the topic has been made by my teacher and 
supervisor (in Ph.D.). Now let me discuss in brief the real topic 
of thesis i.e. "the concept of human being and my ambitions". 
2. CONCEPT OF MAN : 
When we are asked by or whenever we put a question 
to the great scholars to tell us who is the greatest creature in 
the universe, certainly they will say 'the greatest creature in 
universe is the human being because of it priority over others. 
Particularly due to intellect and wisdom blessed to him by the 
Lord God (Islam ) or nature (Buddhism) and to have complete 
notion of human being. It is necessary that the following 
questions should be well answered. 
1) From where human being has come ? 
2) Why he has come ? 
4) Where he will go after death ? 
4) What will happend to him after his death ? 
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If a man can know the answers of these questions 
definitely he will be able to lead a good life provided, he acts 
according to the rules advocated and acted upon by the great 
man of the world in different climes and age. If a person can 
not know the answers of the aforesaid question he can not know 
the concept of Human Being at all, and he will not be able to 
test the real life of this world nor he will know the inns and 
outs of the Here After and hence he will be at lost in the both 
worlds. In this connection (the issue discuss here) it is very 
well known that Islam gives very clear answer of the above 
problems. 
I boldly said that human being have been created by 
God and then will have to return to God and in the life of 
hereafter they would be in heaven or paradise for the good ones 
and the hell for the evil doers. In Buddhism the answer to these 
question are following, that is human being is a product of 
mind and matter. After death he will take another birth 
according to the Karma, of hiw ithhuman birth and after 
countless birth or by means of following path of Buddism 
(Noble Eight Fold Path) he may get Nirvan state of Supreme 
Bliss without birth, death desire with Dukkha (suffering etc.)^ 
4 
Because both Islam and Buddism are the universal 
religion and in my country'^followers of both religions live 
together with peace and friendship I want the whole world 
should remain so and it is possible only when human, the 
follower of different religions understand not only their own 
religion but also of others and for this purpose I want to set up 
sort of centre which may make different people well conversant 
about the real religious knowledge of different faiths and where 
they may be trained to learn that peace and happiness and the 
real test of life may be had if the followers of different 
religions adjusted themselves like the organs of human being 
as different organ in human body perform their particular 
function without interfering of others (lungs for breathing mind 
for thinking, hands for grasping and feet for walking etc.) the 
setting up of this sort of centre is possible in my country 
because it suits me according to my ambition. 
3. MY AMBITION : 
I am very proud to say that I was born in the peaceful 
country called Thailand because there is no quarrel and 
fighting among the peace loving citizen of my home land. So 
when I completed my high school I developed the ambition to 
be a specialist in the science of human being that is humanities 
5 
etc. By news through newspapers radio, T.V. (Mass media) I 
came to realise that al -most of dispute arise among the people 
and communities use to come on account of clash among 
different ideologies of religion. 
From that stage I changed the direction of my life. From 
being purely worldly minded running after the worldly, things 
to spiritualism and to be the real friend of human being. My 
circumstances also help me a lot so much so that I got 
admission in the department of Philosophy, Al-Azhar 
University, Egypt having received of graduation from that 
university. I had a chance to take admission in the faculty of 
theology A.M.U. Aligarh and after getting the degree MTH^I 
got admission in research with the topic very suitable to my 
attitude and ambition i.e. "The concept of Human Being in 
Islam and Buddhism" under the supervision of Janab Dr. Abdul 
Khalique Sb. 
By this topic surely I shall be able to make myself as a 
real theologian and thinker especially in the field of spiritual 
movement. So I shall try and endeavour and to develop peace 
relations among the people of different claimes and cultures ctf 
faith and ideologies. So that the people live as a friends and 
bretheren Islam and Buddhism in particular (because both are 
followed by my country man and by the rest of the world in 
general (both are universal religions) now in the succeeding 
chapters an attempt is being made, to make a detailed survey of 
both Islam and Buddhism concentrating particular on the 
similar and dissimilar points of both the religions, so that [X 
may be easy for a seeker after truth to understand these two 
universal faith and a world class champion of peace harmony 
and co-existence may utilise these internationally popular 
religions to make the world a good place to live in. 
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i - Concept of Human being in Islam & Buddhism. 
a- Islam. 
b- Buddhism, 
ii - Buddhism & Conditioned genesis, 
iii - Human being & Karma, 
iv - Buddhism & Rebirth. 
V - Human Being & Mental culture, 
vi - Status of human existence in Buddhism, 
vii - Existence and status of Human being, 
viii - References 
CHAFTER- 1 
** Concept of human being in 
Islam and Buddhism ** 
Islam means peace, submission, and obedience. It aims 
at welfare and well being, prospect in success in both the 
worlds — Duniya and Akhirat - the temporal and permanent 
world for it followers. They ( Followers ) believe in one God 
( Allah ), His angles, his books, his prophets with the faiths 
that the prophet - the seal of the prophet was graced with 
Holy Quran the last and final of all the sacred books. 
Technically Islam is used to denote the system of 
beliefs and rituals based on the Quran and the Saying of the 
Prophet Mohammed (Peace and blessing be Upon Him). 
Grammatically it is derived from the wor<l "Aslama" which 
means he submitted. In the Holy Quran it denotes the 
characteristic attitude of the true believers in the religion of 
God. The word Islam is not based on the name of the founder 
of Islam but it is the characteristic and qualitative name 
based on the meaning of Islam. This word is mentioned at 
« 
many places in Holy Quran.( Al-Imran.l9); (Al-Imran. 85); 
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(Al-Maidah.3); (Al-Hujraj.l4); (Al-Anam,125). 
As far as the existence of mankind is concerned it is 
highly important in Islam. We are informed by the Holy 
Quran that all human beings were created from a single 
person Prophet Adam (Alaihissalam) and from Adam his 
mate was created and from the twain were created countless 
man and women (Al-Nisa-1), Prophet Adam(Alaissalam) was 
created out of mud. 
Says the Holy Quran. 
"We created man from sounding 
clay from mud moulded into shape.*^ ^^ ^ 
According to Islam Allah is the Sole creator of human 
being without any support from any body else. As already 
mentioned, man was created out of mud and by the especial 
power of Allah, he before coming in his final state as human 
being has to pass through various stages and after certain 
period of time he is died and will be raised again on the Day 
of Judgement. 
Say*s the Holy Quran 
" Ye shall surely travels from stage to stage"^ ^^ ** 
" Says the Holy Quran" 
"Man we did create from a quintessence 
of clay, then we placed him as (a drop) 
of sperm in a place of rest firmly 
fixed then we made the sperm into 
a clot of congealed blood. 
Then of that clot we made a (foetus) lump, 
then we made out that lump bones and 
clothed the bones with flesh, then we 
developed out of it another creatures. 
So blessed be Allah the best to create. After 
that at length ye will die. Again on the 
day of Judgement will ye be raised up.**^ ^^  
Moreover; man has been created in the best of moulds 
and his welfare in both the worlds depends on the right belief 
and right action. 
Say the Holy Quran. 
**we have indeed created man in the 
best of moulds, then do we abase 
him (to be) the lowest of the low. 
11 
Except such as believe and do righteous 
deeds, for they shall have a reward 
unfailing/^(4a) 
Allah the Almighty not only has created human being in 
the base of mould but also has straightened and made him 
powerful enough. 
Says the Holy Quran 
*' It is >ve who created them, and we have 
made their frame strong but when we will 
we shall exchange their likes.^(4b) 
Human being is so important(in the eye's of Allah) that 
all the universe including earth and sky - has been created 
for him. 
Says the Holy Quran. 
"And he has subjected to you as 
from him all that is in the heavens 
and on earth behold in that are signs 
indeed for those who reflect. '^^ ^^ 
Allah has created life and death for human beings to 
test them. 
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Says the Holy.Quran. 
"He (Allah) who created death and 
life, that He may try which of you 
is best indeed."^"^ 
Human being has not been created in waste they will 
have to account of their deeds on the day of Judgement after 
resurrection (and resurrection is a reality,) as barren and 
lifeless, earth comes to life after rain fall. 
Says the Holy Quran. 
^mankind if ye have a doubt about resur-
-rection (consider) that we created you out of 
dust, then out of sperm and out of leech like 
clot, then out of morsel of flesh, partly 
formed and Partly unformed in order that we 
may manifest (Our power) to you and we cause 
whom we will to rest in the wombs for an 
appointed firm, then do we bring you out as 
babes then (foster you)that ye may reach 
your age of full strength and some of you 
are called to die, and some are sent 
13 
back to the feeblest, old age, so that 
they know nothing after having known (much) 
and (further) thou seest the earth barren 
and lifeless but when we pour down rain on 
it, it is stirred (to life) it swells and 
it puts forth every kind of beautiful 
growth (in pairs).This is so because Allah 
is the reality it is He who gives life to 
the death and it is who has power over all 
things.''^ ^^ 
According to Islam a man is born only once and his time 
of death best known only to Allah is fixed which can neither 
be Pre-poned nor postponed. 
Says the Holy Quran. 
"'And spend some thing (in charity) out 
of the substance which we have bestowed 
on you, before death, should come to any 
of you and he should say *^ 0 my Lord*^  
Why didst thou not give me respite 
for a little while? I should then have 
14 
given (Largely) in charity, and I should 
have been one of the doers of good. 
But to no Soul will Allah grant respite 
when the time appointed (for it) has come, 
and Allah is well acquainted with(all) 
that you do.**^ *^  
Hence he should always do good deeds so that he 
maybe happy and gay in both the worlds. 
According to Islam a man after death is not simply 
finished but get transferred from this temporal world to the 
next world called Here After. Islam gives very much 
importance to the life of Here After life so much so that the 
Holy Quran claims that the Here After life is the real life. 
Says the Holy Quran. 
"And if indeed thou ask them who it is 
that sends dawn rain from the sky 
and gives life there with to the 
earth after its death they will 
certainly reply "Allah" say praise 
be to Allah but most of them understand not.**^ ^^  
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The temporariness of this world and the permanency of 
Here After is again claimed by the Holy Quran, in the 
following verses. 
"know ye (all) that the life of 
this world is but play and a pastime 
adornment and mutual boasting and 
multiplying (in rivalry)among 
yourselves riches and children. 
Here is similitude how rain and 
the growth which it brings forth, 
delight (the heart of) the tillers, 
soon its withers Thou wilt see it 
grow yellow, then it become dry 
and crumbles away, but in the Here 
After is a chastisement severe 
(for the devotees of wrong) and 
forgiveness from Allah and His 
goods pleasure (for the devotees of Allah) 
and what is the life of this world 
but good and chattels of deception.^ ^^**^ 
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"Be ye foremost (in seeking) forgiveness 
from your Lord and a garden (of Bliss) 
the >vidth where of is as the width' of 
heaven and earth prepared for those 
who believe in Allah and His messengers, 
that is the grace of Allah which he bestows 
on whom he pleases and Allah is the Lord of 
Grace abounding."^"^ 
The concept of the Here After lite as given by Islam is 
very useful tor the human beings m this world as well as in 
the next world. On account of this concept every individual 
who is well conversant about Here After knows very well that 
good deeds in this mundane world will lead him to the 
Paradise permanently but bad deeds will throw him into the 
Hell. Hence he will try to do good deeds and refrain himself 
from the evil deeds the result will be the maintenance of good 
world order. 
The Here After life is very much scientific and is based 
on the third law of motion ( Newtton ) i.e.. Law of action 
reaction If an individual obeys thej:reator of the universe he 
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will be given his due return but if he disobeys he will be paid 
in the same com and because this temporary world is so small 
even in comparison with the solar system that is and every 
wishes of each and every body can not be fulfilled. The Lord 
God (Allah) has created the life Here After otherwise 
objection might have been raise that in this temporary world 
even the cruel, the transgressor and the dis-obedient some 
time pass a life of happiness and merriment and the honest, 
the just and the right ones pass a life of misery and trouble, 
Allah the creator of the universe has finished this objection 
by means of Here After life. He will throw the Cruel and the 
transgressor into the hell and the honest and the obedient 
ones will have their abode in the Paradise in the Here After 
life. 
It is noteworthy that Islam informs the Barzakh life (life 
of grave) a life between temporal world and the Here After. 
The time period of this life (life of grave) is between death 
and resurrection or between death and the Day Judgement. In 
Barzakh he good ones get a little taste of their life of 
Paradise and the evil doers will get some taste of their life of 
Hell. 
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Says the Holy Quran. 
''Allah will established in strength 
those who believe with the world 
that stands firm, in this world and 
in the Here After but Allah will leave 
to stray those who do wrong, Allah 
doeth what he willeth." '^^ ^ 
many Islamic scholars claim that this verse is concern 
with the grave life. 
Moreover it is reported in the traditions of the Prophet 
Mohammed (Peace and Blessing be Upon Him) that in the 
grave every body Muslim or non- Muslim man or women is 
asked three question's:- ) 
1) C^-'j (if^ (Who is your Lord sustainer) 
2) c^^^L (what is your religion) 
3) ^^_y^ (_J^ (who is your Messenger) 
•A 
or the countenance of the Prophet Mohammed (Peace and-
Blessing be Upon Him)will be brought before the concerned 
person in the grave and would be asked (Do you Know-
Him?)-i.e Prophet Mohammed (PBUH),The person will be 
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treated according to the right and wrong answers. 
B- BUDDHISM 
Before considering the concept of human beings in 
Buddhism one must know what Buddhism it self is? Though it 
IS directly concerned with name of its founder the reality is 
(That) " Buddhism "^' is the understanding of the teaching 
for which the technical word is sasana or dhmma of Gautam, 
the Buddha, and the religion and the philosophy which have 
grown around that teaching during the master's life time and 
during the succeeding centuries after his great passing away 
mahaparinirvana^. The basic minimum which makes a man 
as Buddhist is the belief in three shelters (Buddha, Dhamma, 
Shangha) and acceptance of the four Right Truths 
(Arya$at)i.e., Dukkha, Tanha, Nibbana, Magga^ '**^  
Buddhism as a religion without the concept of God may 
be included in the category of mystic religion in as much as 
it strives for inner purity and intuitive realisation of the 
oneness of the universe."^^ Buddhism is explained briefly in 
the well Known and often quoted statement " whatever is 
born is subject to destruction. The fundamental teaching of 
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Buddhism is that every things is impermanent (anicca) 
substanceless (anatta) and full of suffering (Dukkha). These 
three fundamental points are called three marks or lakksanas 
'"'^ of existence and are extended to the mark of shunya 
(woid). 
According to the Buddhism every thing is transient"^-
and changing but on account of their ignorance^'^- human 
beings think the things are permanent and eternal, 
origination, cessation, construction and destruction are never 
at rest, there is no being, there is only becoming. According 
to Buddhism the universe is in a state of constant flux the 
world is a wheel of becoming or bhavachaka which goes on 
and on. No body knows the beginning or the end of the 
world, Sansara, that which moves on. 
In Buddhism the conception of soul, self, ego"**' or I-
ness is illusion born out of ignorance or avijja, what than a 
man is ? The Buddhism answers that a being is composed of 
state of mind and matter which are always in tlux. 
According to Buddhism a man is like Chariot; as a 
Chariot is nothing but the combination of yoke spoke frame 
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work etc. Without these parts there is no existence ot 
Chariot, so also a man is combination of five states of mind 
and matter these five states of any being particularly human 
beings are following. 
1) Rupa(Matter) 
2) Vedana (Sensations of pleasure, pain 
and difference) 
3) samajna (Cognition) 
4) Samskara (Synthetic mental states) 
or Karma-formations) 
5) Vijnana (Consciousness)'^"-
Buddhism and Conditioned gencsis(existence) 
According to Buddhism, all things and beings'^'-
are inter-dependent, relative and condition. Nothing is 
produced in this world without any cause or condition. In 
Buddhism, the law of conditioned genesis (theory of 
dependent, origination has the following twelve 
constituencies:-
1) Avijja(ignorance) 
2) Samkhara (Karma foundations) 
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3) Vinnana (Conciouness) 
4) Namarupa(Mental & Physical State) 
5) Salayatana (Six mental & Physial facul 
ties) 
6) Phassa (contact) 
7) vedana( sensation) 
8) tanha (Thirst) 
9) L!padana (Grasping) 
lU) Bhava( Becoming) 
11) Jati(Birth) 
12) Jaramarana(Death & Decay) 
Thus conditioned by Avijja arises Samkhara and 
Conditioned by Samkhara arises Vinnana and conditioned 
by Vinnana arises Namarupa, (Mental and Physical State) 
and conditioned by Namarupa arises Salayatana, (Six 
mental & Physical facilities) and conditioned by Salayatana 
arises Phasa, (Contact) and conditioned by Salayatana 
arises Phasa, (contact) and Conditioned by Phasa arises 
Vedana (Sensetion) and conditioned Vedana arises Tanha 
(thirst) and conditioned by Tanha arises Upadana (Grasping) 
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and Conditioned Upadana arises Bhava (process of 
becoming) and conditioned Bbava arises Jata, (birth) and 
conditioned by Jati arises Jaramarana (Decay & Death) 
If the order of this conditioned genesis is reversed then 
cycle of birth and death will come to end. however in general 
the conditioned of process goes on still a man enters Nirvana 
and liberated. In Buddhism, there is no concept of the first 
cause(God, etc.) Each and every existence is to be viewed as 
the conditioned process. 
Human being & Karma (Action) 
Though Buddhism, believes in the doctrine of Karma. 
Yet if does not believe that the results of some body's 
actions can be wiped out -^ '^ through grace or prayer or by 
some omnipotent and omniscient deity etc except by 
following, the Buddhistic Eight Fold path. Buddhism, 
believes that -Karma is the law itself and that bad (akushala) 
actions will bring degenerating effects, and the aushala or 
good action (will bring) good results. Every volitional actions 
produces its impressions and these impressions determine 
our direction of life. The totality of impressions of actions. 
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accumulated during the entire span of some body's life is 
transmitted as his karma to his next birth. 
The essence of the very first verse of Dammapadha is 
that a man is the sum - total of what he thought (or mentally 
acted) in the past. The difference that we find in the 
character of different individuals- some are cruel, some are 
compassionate, etc- are due the past Karma they have 
accumulated. Buddhism aims at purification of mind by 
performing good deeds and good thought of charity, love, 
generosity, kindness and compassion-^'''. It is general 
experience that the effect of a good action is satisfaction 
peace and happiness and the result of an bad deed is 
dissatisfaction insecurity. 
Buddhism & Rebirth 
Buddhism believes in the rebirth of man till he is fully 
liberated is has realised Nirvana. However it does not believe 
in any permanent ATMAN (Soul) which takes rebirth or 
finally enters into Nirvana. 
Buddhism does not believed any kind of transmigration 
of an identical entity. There is nothing which comes out of 
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one body at death and enters into another at rebirth. Life is a 
continuum a process of becoming. The graving or Tanha 
gives rise to clinging or update and that to existence or 
bhava and that to rebirth or Jati. The life forces or the five 
kandans do not die but continue to take some other shape or 
form in the new life. The five Khandas or Physical or 
mental process have themselves the power to take a new 
form.'^^' 
After Buddha death Buddhist schools conceived the 
idea of Santati or Santana, i.e.. Continuity of the life forces. 
There is continuity but nothing remains the same foreven two 
consecutive moments. Therefore there is nothing permanent 
or unchanging and no immortal Soul'^^- (atam). Which under 
goes transmigration, it is a series that continues with 
transmigration, without any break and changing in every 
moment. The well known example of a lame of fire clarifies 
the rebirth theory, which burns all through the night. It can 
be called neither the same nor different. According to 
Buddhism as long as there is a craving to live, to becoming 
human being takes a new form at birth in a continuos 
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process, and the Samsara or the cycle of continuity goes on. 
The driving process of life continue in the cycle of death 
and birth and come to a stop only when some body attain the 
highest bliss'^^' (Nirvana). Then one can say as is often 
found quoted in the Buddhist texts. 
According to Buddhism reincarnation is the reality. 
Death does not end personal existence. And nothing has ever 
been created, so nothing can be destroyed. Rebirth is 
immediate upon death. The physical form of the body merely 
the shell of more essential existence. This existence 
continues whether in one form or another. The individual 
through the process of trained contemplation and meditation 
made be able to recall at least the rough lineaments of a 
former existence, but whether or not this is so, life, ever 
obedient to the Karmic principle, persists through death.'^^' 
Human Being and mental Culture 
In Buddhism mental culture as very much important'^ *^-
mental power is considered with out limit. As it is generally 
well known that a rightly guided might is better then even the 
« 
best friend and a confused or misdirected my is worse then 
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enemy. Buddhism tries to set the mind in the right direction 
by means ot meditation because mental thought leads to 
intention and choice and all these three a highly important in 
development ot human personality. A right mind can make the 
human existence (full ot happiness and merriment) while the 
wrong one can mark it. The ago statement about mental 
important in human life it also supported by the following 
shalok (poem of Dhammapada) 
** A misdirectly mind can engulf a man 
in the worst misery which even an enemy 
can not and the right mental attitude can 
do more good than even ones parents/^ 
(Dhammapad. 42-43) 
Internal purification or chitta - vishuddhi is more 
important than outward rituals . A dip in the Ganga with a 
defiled mind will not bring salvation. Right mental attitude -
cultivation of feelings of compassion or Karma friendliness or 
maitri, becoming happy in the happiness of other mudita-
can alone bring peace and happiness to all. 
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status of human existence in Buddhism 
Human existence is so much important in Buddhism. 
That Nirvana is not possible in any other existence'''"^- birds, 
beats, angels and every other existence created by natural 
forces as claimed by Buddhism. It is human existence alone 
which IS appropriate for the attainment of Nirvana, hence; it 
IS high important in Buddhism. Although man means the one 
who is born to suffer and die*^ *'-^  alone yet man's nature is 
like a dense tickets that has no in internee and is difficult to 
penetrate. In comparison of an animal is much easier to 
understand'^" . Because Buddha aims at cessation of Dukkha 
and Tanha to attain Nirvana, hence does not recognise cast, 
colour, language and regional differences. Buddhism aims at 
rising the Quality of life with out considering outwards. Any 
one who so ever enters Buddhism gets his due place. 
Existence and status of Human being 
According to Islam all man & women are children of 
Adam'^^- and Eve (Hawwa) and Adam was created out of 
mud'*^-, hence all human being h^ve been created from mud 
« 
hence all are equal. The clans and tribes, simple means a 
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matter of recognition amount different group and the people, 
the so called cast, creed, colour, language differences etc. 
have no importance in Islam there is no place for regionalism, 
for example a component of Prophet Mohammed (Peace and 
Blessing be Upon Him) name Suhaib was from Rome and 
Salman was from Iran (Persia) and Bilal from Abisinia and 
many others from other different countries including slaves 
were the componios of the Prophet like Ammar, Yasser, etc. 
They had higher importance than many Qurishi leaders of the 
time. Even the ladies achieved high educational and social 
Status under Islam like Aisha. (RA) Fatma (RA) Ummikalsum 
(RA), Ummisalma(RA) and Saiyeda Khadija(RA). 
Though Human existence it self is very much important 
in Islam because God has created it in the best of mould yet 
the important of Human being lies in the qualities and 
characteristic, God himself like " Muttaqin" ( The lover and 
the doer of pious work). 
Let us see the Islamic scriptures:-
"^ We have indeed created man in the best of 
moulds.''^ '^> 
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1 he most honoured of you in the sight of Allah 
is the most Righteous of you."^^^^ 
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CHAPTER-II 
HUMAN BEING AND THE PERSONALITIES OF 
THE FOUNDERS OF ISLAM AND BUDDHISM 
A. HUMAN BEING AND PROPHET MOHAMMAD 
(PBUH) 
According to Islamic scriptures thousand^ of 
Prophets had been sent from Adam to Mohammad for the 
guidance of human being. Prophet Mohammad is claimed 
to be the last and fmaF of this Prophetic line , he was 
born in Mecca the famous city of West Asia almost in the 
centre of three continents Asia, Europe and Africa. He was 
so much well known to educated person of the olden days 
because his discription in the (old) scriptures^ of the 
religions of the world. 
Vedas Purans of the Hindus, Old Testament and 
new testament of Jews and Christians, respectively, Zind 
Avista and Parisees - all recorded his name, place of birth 
attributes without going into detail scriptural prophecies 
concerning him, it is crystal clear that he was born not a 
mythological figure but a historical"* personality in the full 
blaze of light of history. Each and every event of his life 
has been recorded with full detail his full-span of life 
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(approximately sixty^ three years) from birth to death with 
maximum possible detail is just like a mirror before the 
beholder (the looker). 
If some body seriously goes through his biography 
he shall be surprise to know that even before being 
declared as the Prophet his life is open guidence book for 
the human being of every clime and cadre the rich, the 
poor the ruler the ruled the inhabitants of north and south 
and of east and of the west and for all stages of human 
being the babies, the children the boys, the youth, the 
adults, the elders the matured and the old ones and even 
those ready to meet their death find lesson and guidance 
for them.^ The following is the brief description of his 
noble life and precious teaching for human being. 
He was born as a posthumous child, his father died 
some months before his birth and his mother also died, 
when he was six years old. 
Hence he was a posthumous as well as an orphan 
child to be cared and guided by the Almighty God 
himself.^ 
According to prevalent Arab customs he was 
suckled and brought up by rural and (poor lady Halima^) 
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of Banu Saad, during his stay with Halima he showed sign 
of justice and forbearance in his very infancy. He suckled 
half milk of his foster mother and the rest half left for his 
foster brother^ moreover, he used to go with his foster 
brother and sister (children of Halima) to care her herd 
(goats and camels etc.) Facing the hot waves etc. of the 
Arab desert. 
After (five years) his return from Halima to his 
mother Ameenah he went in the six years of his life to 
Madina with his mother who wanted to see her relatives 
there. In the return journey his mother dead'® between 
Macca and Madina near the grave of his father, hence, he 
had to return with grief to Macca in the custody of his 
grand father Abdul Muttalib.'' In the eight years of his life 
his grand father also died then he passed into the care of 
his ancle Abu Talib'^ a poor man with many 
responsibilities, because he was destined to be a best 
model of life for the whole humanity, he began to help his 
uncle on his own. Instead of being a burden to his uncle 
Abu Talib he shared responsibilities. He requested his 
uncle to take AH, son of Abu Talib, with him and kept 
him as family member as careful boy always ready to help 
his uncle and others he went to Syria'^ with the business 
3S 
party for business purpose. Duriong that long journey he 
was recognised as the future Prophet by a Christian monk 
called "Bahaira" and at his advice he was sent back to 
Mecca, at the age of fifteen. When certain clan of Arabia 
compelled his clan Quraish to fight, he help his kins man 
to remove the concern claimity of them again to lighten 
the burden of his uncle Abu Talib he went to sale the 
mercantile''* things of a famous wealthy lady Saiyeda 
Khadija (RA) to near by country and return with good 
amount of profits, later on, he was married*^ with that very 
lady, famous in the Islamic history as Ummul-Mu-Miminin 
Saiyeda Khadija (RA). He discharged all his duties as a 
good husband. 
He was so much true and honest that all the people 
of Arab began to call him Al-Amin'^ and Al-Sadiq. At the 
age of 35 he proved as a peace maker for the warring 
people of Quraish, in connection with the Black stone of 
Ka'ba (due to heavy rain Ka'ba was demolished and was 
built again there arose a quarell among the chiefs of 
Quraish tribes in connection with the putting of black 
stone in the wall of building at proper place. He was 
selected to solve the problem and he solved the concern 
problem with the happiness of ©very chief.'^ 
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Some years before being graced with prophet-hood, 
he developed the tendency to remain in solitude, he began 
to contemplate in the nearby cave of Hira, he used to stay 
there for several days and weeks and then return to his 
home to take care of his family.^'' 
At the age of 40 he was graced with Prophethood 
he was selected as the last and final Prophet and 
Messenger'* of Allah, the Master of all the universe, after 
prophethood he began to discharge his prophetic 
responsibilities along with his family'^ and social duties, 
from now onward he was not simply al-Amin and al-Sadiq 
but the final Messenger of God to executes the divine plan 
and guiding the human being so that they may attain well 
being and well faire in the temporary world or Dunia or 
sansr and the permanent and eternal world (Akhirah)^^ or 
hereafter. 
Under the divine plan he was ordered to declare^' 
to the people (subject of God who is the soul master of 
the Universe) "There is no God but Allah and Mohammad 
is his messenger". 
At the advent of Mohammad as Messenger of God, 
the Arabia in particular and whole world in general was 
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grouping in all sorts of ignorance and darkness^^, under 
the divine inspiration he girded his loins to irredicate all 
sorts of evil and propagate all the good beginning from 
the local level to the grower level (Ummul Qura-wa-man-
Hau-Laha).-^ 
He along with his friends and his followers past his 
early thirty years and prophetic live in Macca with all 
sorts and trouble, ranging from branding him and his 
friends with bad names^"* and unfounded charges, to the 
physical threshing and murder.^^ 
He was troubled so much that it became almost 
impossible to discharge his prophetic duties in Mecca. 
Hence, he along with his followers were allowed to 
migrate*^^ from Macca to Madina, even there the aurist of 
Mecca and other like minded people "Opposed to his 
prophethood did not allowed to work in peace - the 
Quraish and their friends were hell ben not to allow 
Prophet Mohammad to propagate good (Maroofat) and 
iradicate evil (Munkart), hence, they attacked^^ Madina 
then the only shelter for Mohammad and his follower in 
the whole world. Under compelling circumstances, he was 
permitted to use force to defend themselves against wrong 
and injustice as the result Prophet Mohammad and his 
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followers had to defend themselves with minimum possibles 
force against the attack of Qurish and their accomplices. 
Having completely relied on Gods protective power they 
defeated the enemy (Badr^*) as the result seventy O.K. The 
anti-God people of the enemy were killed and seventy 
were arrested, those arrested were treated in a manner 
unknown to world in those days. 
The Holy Quran says; describing about the Muslim 
and Madina "And they feed, for the love of Allah. The 
indigent orphan and the captive". 
Al-Insan : 8 
Though the Prophet Mohammad and his follower 
treated even the captured in such a good manner as 
mentioned above, the anti-God people of Macca again 
attacked the follower and Prophet in Madina second times 
in less than one year (Uhud)^* they attacked Muslim with 
so much ferocity that approximately seventy companion of 
Prophet were killed and even the Prophet was himself 
injured, these the enemies of God from Mecca did not 
spare even a greatest well wisher of human being. 
Because the prophet Mohammad (PBUH) was sent 
for the guidance of humanity he missed no chance to guide 
them and educate them, once it so happen that somp 
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people from tribe came to the prophet (PBUH) and 
requested him to send some people with them so as to 
teach their ignorant tribe.^^ The Prophet having accepted 
their request sent a group of well educated companion to 
teach the concerned tribe but it proved a fraud and all of 
them were killed (even of Rajica).^' 
Ibn Hisham. Siratul Nabi-e-Kamil, p. 189-196. 
The people of Arabia at that time were very much 
ignorant in no case they wanted to be enlightened, they 
approved the Prophet tooth and nail they all gathered 
together in the fifth^^ years of Hijra (more than 10,000 in 
number) around Madina to wipe out the prophet and his 
friends completely and earn the Jews and Madina conspied 
with the enemy out of Madina. The Prophet and his 
companies displayed highest degree and partion and 
reliance of God, they had to defend themselves by means 
of digging the trench around Madina. Allah helped them 
and enemy had to retreat with heavy loss of life and 
property. This event taught the lesson that one should rely 
and at the same time should work hand. In the six years of 
Hijra he along with his 1400^^ followers wanted to 
perform Umrah - (Lesser-Haj) the anti-God people 
(polythiests) of Macca sloped* them on the way at 
Hudabiya^"* and did not allow to wint the House of God 
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then in their position, although his followers wanted to 
enter Macca by force, yet the prophet being the massenger 
of peace and mercy and greatest friend and mankind did 
not like violence at all. To avoid the armed conflict he 
accepted all the conditions and terms of Quraish in the 
ensuring treaty, he even got ready not to mention himself 
as the Prophet of God i.e. instead^^"^ 
of writing "Mahmodur RasuluUah" (Mohammad the 
messenger of God). Mohammad bin Abdullah, i.e., Mohd. 
son of Allah was written in the treaty not only this but 
also another humiliating condition was accepted by the 
Prophet to avert the blood shed, the condition was "if any 
person from Macca joins the Muslim in Madina he must 
be send back to Macca but if a man from Madina joins the 
camp of people of Macca he will not be return back". Such 
was the love of Prophet for the human being that he even 
dispersed with his honour to save them from any possible 
harm.^^^ 
The life of Prophet is full of the examples which 
show him again and again as the real friend. Nay the 
greatest friend of human being. 
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At the occasion of victory of Macca the whole of 
the city was at his feet he entered as a conqueror and ff 
the victorious commander of ten thousand military man 
had been like any other worldly minded commander he 
might have flown the river of blood in the city but because 
he was Rahmatulilaalamin". The city in stead of being the 
blood bath presented the seen of the most peaceful night 
in the history, because Muslim army instead of engaged in 
looting the people, burning the houses and raping the 
woman engaged in doing the Tawaf of Ka'ban and 
performing prayers and glorified Allah. The Prophet 
himself very clearly declared that the city has been 
conquerred not by him and his army but Allah alone 
conquered the city and he fulfilled his promised.^^ 
Say the H.Q 
Very He who ordained the Quran for thee will bring 
thee back to the places. 
Al-Qasas, 85 
The prophet Mohammad having enter the Ka'ba 
performed salat (prayer) and sat down at the (Coachyard) 
and before him were seating all the chiefs and Qurish. The 
chief who had tried their best to wipe him and his 
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followers out of the face Arab. He instead and punishing 
treated them in the most noble manner never seen before 
and after him in the world, the reason why he treated them 
so kindly is his especial characteristic to forgive the 
enemies because God sent him as a model of mercy to the 
whole of mankind.^^ 
He was a person who never harm anybody so far as 
it was possible and so far as divine injunctions were not 
violated in forgiving in the concern person (culprit etc.) as 
a doctor has to resort medical operation under compulsion 
(when the normal treatment does not work) so also the 
Prophet had to resort to harm some body like killing some 
in Qisas (Revenge)^* because Qisar is the divine action 
what to say and harming others he did not invoked divine 
powers even it was at his disposal (like the Taif episode 
where he was physically injured and mentally tortured)^^, 
and the Angle of mountain offered his services to kill the 
Taif people. 
The prophet being the last and final prophet having 
kept the reality of daily life set best examples in every 
walk of life, hence he proved. 
To be one a perfect model'*^ for every man and any 
profession. 
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To be one of the greatest reformer and successful 
man. 
To be one of the greatest politician and 
administrator. 
To be one of an ideal judge. 
To be one of the greatest legislator. 
To be one of the greatest peace maker. 
To be one of the greatest hero and military 
vcommander. 
To be one of the greatest Prophet of God. 
To be one of the greatest God relying and resolute 
man. 
To be one of the man of ideal character and 
conduct. 
To be one of the greatest leader of mankind. 
To be one of the charitable man 
To be one of the greatest sufferer in the world. 
To be one of the most practical man 
To be one of the greatest teacher of cleanliness and 
hygiene. 
4S 
To be one of the great teacher of health and 
hygiene. 
He proved himself as a great medical man. . 
He proved himself as an ideal businessman. 
He proved himself as an ideal treatment toward 
parents etc. 
He proved himself as an ideal husband. 
He proved himself as a friend of the poor and the 
distressed. 
He proved himself as a Prophet of war."*^ 
As already stated Prophet Mohammad is the last 
and final Prophet sent by Allah, he took care for the all 
developments of human being, he aimed at internal as well 
as external purification and cleanliness of human 
personality his reported to have stated. 
"Allah make my inner self better than the external 
one (appearance) and also make my external personality 
good".4i 
As the matter of check and balance he wanned the 
people not of concentrate only on the external appearance 
but should always take care of the internal purification 
49 
because Allah the Almighty knows very well what is 
hidden in the care of your heart. 
And on the day of judgement Allah will take out 
all those things hidden in the heart. 
The M.O. says, 
And that which is (locked up) in (human) breasts i« 
made manifest."^^ 
And thus he taught the human being to acts as such 
to provide them peace and happiness in the temporary as 
well as in the permanent world. 
The Holy Quran says : 
Our Lord give the good in this world and in the 
have After, and save us from the torment of the fire.'*^ » 
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B. Human Being and Lord Buddha : 
Buddham saranam Cachami (I go to the Buddha as 
my refugee) 
Dhamman sarcinam cachami 
(Igo to doctrine (Teaching) as my refugee) 
Shangham saranam Casnami'*'' 
(I go to the Order (and monks and nuns) as my 
refuge) 
Lord Buddha the founder of Buddhism is one of the 
three universal religion of the world (Islam, Christianity 
and Buddhism) he was one of the greatest personality 
Indian sub-continent ever produced without going into the 
detail of his miraculous birth it is enough to say that he 
was born in Lumbini Garden''^ of Capilvastu (Nepal) 
approximately 100 mile from the famous spiritual city of 
India called Banaras'*^, he was born with a silver spoon in 
his outh and hence all sorts of worldly pleasure was at his 
disposal"*^ and he remained sunk in the worldly pleasure 
upto the age of 29 years'*^, before his leaving the royal 
family. 
Although, all events of his life might not have been 
recorded because he was not born in the full light of 
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history. Yet in the light of the available vast literature it 
may simply be stated that his father tried his best to make 
his son priorly world minded but the Almighty had willed 
the other wise (spiritual personality of his excellence)'*^ 
the turning point in his life came after his excursion into 
the country side where he saw a sick man, an old man and 
the dead body and the month having told by the driver of 
his chariot that every person in the world has to bfear the 
pain to old age, sickness and the death, he plunge into 
deep thought and made up his mind to remove these 
problems concerning human being and almost made it 
obligatory on himself to find out the solution of these 
problems without minding any cost. Hence, in persuance 
of his god he left his father's kingdom^^ and having under 
gone extreme penance to the extent of death he founji 
solution of his problems, having left the extreme penance 
he took bath and excepting milk bowl he sat down under 
the Bodhi true in Gayer Bihar. 
In meditation with the firm determination not to 
leave the rent even if he would die. Under the bodhi tree 
he got enlightenment at the age of 35 years. Having known 
the real problems facing the all human being and its 
solution^' he came out from his meditation and for the nest 
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fourty five^^ years, he continued to peruade the people to 
act upon his advice and follow his parts and then the 
reality of life will be known and all problems will be 
solved and peace and happiness will be attained in this 
temporary world as well as the next world after death. 
Let us how system atically deal how the existence 
of human being is viewed by Lord Buddha and what are 
the problems of human being and what is the solution to 
these problems. 
According to Lord Buddha, human being is the 
combination of mind and matter^^ (1) Pupa-matter, (2) 
vedana sansation of pleasure, pain ard, and indifference, 
(3) samjana-cognition, (4) Samskara-synthetic mental 
states, (5) Vijnana-consciousness^'*. 
According to Lord Buddha the fundamental 
problem of human being is Dukkha-suffering it is cause by 
Tanha (desire or creating of Tanha or desire is not to be 
finished except by Nibana and Nibana may be achieved by 
Magga^^, The path leading to the cessation and suffering 
and this path consist of eight constituents (Eight Fold 
Path). 
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In simple terms Dukkha, Tanha may be finish by 
means of Eight Fold Path and by following this Eight Fold 
path is Nibana (the state of Supreme Bliss) or the healer 
of the various poisonous ills of worldly life which all 
beings suffer from.^^ 
The Eighth Fold Path discovered by Lord Buddha 
is follow : 
1. Right view 
2. Right thinking 
3. Right speech 
4. Right action 
5. Right living 
6. Right endeavour 
7. Right memory 
8. Right meditation.^^ 
The following are the explanation of the Eighth 
Fold Path. 
1. Right View or right understanding in Buddhist 
interpretation means understanding the Four Noble Truths, 
the law of causation, and the correct Buddhist 
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interpretation of the world and human life.^* The moment 
a human being understand the doctrine condition genesis 
and the correct view of world and human life, his mind 
beginning to move in the right direction because it is 
necessary in any field that firstly a proper and right 
policy should by chalked out and then put it into action, 
the desired results will easily follow. 
2. Right thinking, right understanding is not possible 
without right thinking and right thinking in Buddhist term 
means thinking without desire, anger or will to harm, it 
also means thought of renanciation and detactment of 
compation and laws, by means of right understanding and 
right thought, right speech automatically get manifested 
that is without right thought, right speech is impossible. 
3. Right speech, it means refraining from claying, mallice, 
a double tongue, careless language and fruitless chatter. 
4. Right action, it means refraining from killing, sexual 
misconduct, stealing etc. it aims at promoting the moral, 
honorable, peaceful conduct and a person. 
5. Right living, right living is obtaining food, clothing and 
housing by proper means. 
6. Right effort, right effort is described as of four kinds 
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a) Striving to prevent evil from arising 
b) Striving to abandon evil that has arisen 
c) Striving to produce good. 
d) Striving to increase good that has been produced. 
7. Right mindfulness is constantly bearing in mind the 
four insights : 
a) the world is transient 
b) the body is impure 
c) the perception lead to suffering 
d) mind is impermanent, that is one must always be 
careful clear headed and attentive. The purpose of 
this point is attaining self control. 
8. Right concentration, it means spiritual unification, 
mental iron quality and the attainment of state in which 
thought and concept no longer exist.^^ 
Thus according to Buddhism the Four Noble 
Truths and Eight Fold Path is highly useful for attaining 
salvation but the following two issues pose great problems 
to the human being 
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1) Karma 
2) Rebirth 
As regard karma it is very important in Buddhism 
every body is the lore total for the commulative result of 
his actions in the previous birth and the next birth will be 
according to the commulative effect of the present life and 
until and unless effect of karma is completely washed 
away he will have to go through countless cycles of birth 
and death.^ '^  Buddha himself stated I have gone through 
countless births before attaining Nirvana. Moreover 
nobody can help a person in getting wipe out the effect of 
his karma. He alone must try and try in so many births 
and deaths cycles to wipe out the effect of his karma. 
According to Buddhism, even gods or devas or any other 
duties can not help a person in wiping out the result of 
some body's karma. Lord Buddha says just before his 
» 
death. 
"Transient are conditioned things. Workout your 
own salvation with deligence".^^ 
(Dignanikaya. 11. 
Human being and rebirth, according to Buddhism, a 
man has to take birth again and again until he is fully 
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emancepated, it also does not believe in any soul or god 
of souls (Atma, Pramatma) birth or rebirth does not depend 
on God or any other divine power its depend on the life 
force (Five Khandas - 5 physical and mental forces) even 
if a human being commits suicide to finish his life he can 
not do so because according to this karmas he will born 
again in the form of human being or any other form 
nothing less than Nirvana can finish the life forces and 
hence the cycle of life and dead.^^ 
Human being and Nirvana 
Lord Buddha insists that Nirvana is the only thing 
which can finish all the problems of human being. 
According to Buddha Nirvana is characterized by the 
words nisprpanca (free from diffuseness and diversity, i.e. 
non-phenomenal), anutpada (not liable to come into 
existence), assambhava (without origin), and analaya 
(being above longing or desires). They also describe it as 
vivikta (lonely and detached), prakrtisunya (super-natural) 
and alaksana (devoid of attributes or in describable). 
A Buddhist poet has described it as Akasena sada 
talyam nirvikalpam prabhasvaram' - i.e. it is similarly to 
the sky or space, beyond distinctiveness and extremely 
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shining. The followers of Buddha believed the sunya or 
nirvana as beyond existance and non-existence (anti-nasti-
vinirmukta or catuskoti vivarjita). Every object or 
phenomenon except this sunya is unreal and is as delusive 
as magic, a mirase, a dream, a moon in the ovatu, and an 
echo (mayamarictsvapnabham jalendu pratinadavat).^^ 
Although nirvana sums to be easily receive by 
means of following the Eight Fold Path. Yet Buddha 
himself had to pass through so many ages and a and kalpas 
(billion years). 
Lord Buddha and daily life 
Lord Buddha explained that the true Buddhist must 
worship the six directions with the intention and 
ministering to the people of those directions. 
1) Parent (East) 
2) Teachers (South) 
3) Wife (West) 
4) Friends and acquaintance (North) 
5) Servants and other employees (Nadir) 
6) Man of religion (Zemith) 
59 
There are five ways in which a person ought to 
minister to each of these groups and five ways in numbers 
of groups must show compassion in return for such 
ministrations. 
1. Parents 
Children should minister to their parents in the 
following ways 
a) Caring for parents as they cared for one when one 
was a child. 
b) Fulfilling their duties 
c) Maintaining the family live. 
d) Carrying on the family inheritance 
f) Respecting and making efforts to the family 
ancestors. 
Parents show compassion for these services in the 
following ways: 
a) Restraining their children from evil 
b) Encouraging them to do good. 
c) Teaching them arts and sciences. 
d) Arranging suitable marriage for them 
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f) Giving them their inheritance when the proper time 
comes. 
2. Teachers 
Students should minister to teachers in the 
following ways : 
a) Shading a sign of respectful greeting. 
b) Attendance on them 
c) Obedience 
d) Careful service 
f) Reverence and affection for learning 
In return, teacher should show compassion to their 
student in the following ways : 
a) Training them well 
b) Instructing them well 
c) Teaching them all arts and sciences 
d) Introducing them to their own friends and 
acquaintances. 
e) Protecting them in all things. 
3. Wife 
A man should minister to his wife in the following 
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ways : 
a) Respecting her. 
b) Not despising her 
c) Being sexually faithful to her 
d) Giving her authority 
e) Giving her clothes and ornaments 
In return the wife should show compassion for her 
husband in the following ways 
a) Performing her duties well 
b) Treating employees kindly 
c) Being sexually faithful to him. 
d) Protecting and guarding his property 
e) Being skilful and industrious in all her work. 
4. Friends 
One should minister to one friends in the following 
ways : 
a) Being generous 
b) Speaking affectionately to them 
c) Working for their good 
fiZ 
d) Regarding them as a unity with one self 
e) Telling them no lies, never deceiving them and never 
treating them unjustly. 
Friends should respond to these ministrations by 
showing compassion in the following ways : 
a) Protecting the friend when he is prodigal 
b) Protecting his property when he is prodigal 
c) Protecting him when he is afraid. 
d) Staying with him when he is in trouble or danger 
e) Respecting and serving his relatives. 
5. Servants and Employees 
A master should minister to servants and employees 
in the following ways : 
a) Assigning duties according to their abilities. 
b) Proving them with food and wages. 
c) Caring for them well when they are ill. 
d) Sharing delicacies with them 
e) Allowing them to restwhen suitable. 
Servants and employees should show compassion to 
their masters in the following ways 
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a) Arising before the master does 
b) Going to bed after he does. 
c) Taking lonely what is given 
d) Performing their duties conscientiously 
e) Upholding the master's good name. 
6. Man of Religion 
People should minister to man and religion of the 
following ways : 
a) Performing deeds filled with love. 
b) Speaking words filled with love. 
c) Having thought filled with love 
d) Keeping the door always open to them. 
e) Providing them with good. 
Man of religion should respond to ministering by 
being compassionate in the following ways L 
a) Restraining people from evil. 
b) Ecnouraging to do good. 
c) Being compassionate and sympathetic with good 
thoughts. 
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d) Teaching them what they have not heard. 
e) Clarifying what they have already needed and thus 
showing them the way to rebirth in heaven.^ '* 
Though Lord Buddha is one of the greatest spiritual 
and the moral teacher of the world and founder of world 
class religion. Buddhism with crores of followers through the 
world yet the fact is that in many fields guidance is not 
available from his life because of his decision to be an 
ascetic, hence, even a real follower of Buddha will have to 
seek, the solution else where, however, Buddha can play a 
good role in maintaining world peace, harmony and 
secularism and spread of co-existance among the different 
class of people as Buddha's practical life shows. 
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Human Right in Islam & Buddhism 
A) Human Right in Islam. 
B) Human Right in Buddhism 
• Removal of Trouble 
• World as a better living place in Buddhist 
ways. 
• Highest Blessing for Human being. 
• References. 
CHAPTER-III 
HUMAN RIGHT IN ISLAM AND BUDDHISM 
A. HUMAN RIGHT IN ISLAM 
Say the Holy Quran 
We have honoured the sons of Adam, provided them 
with transport on land and sea, given them for sastanance 
things good and pure, and confered on them special 
favours, above a great part of our creation.' 
Because Allah the Almighty himself has honoured 
the children of Adam (Human being) Muslim and non-
Muslim hence, it is binding on any Muslim authority 
whether he a Khalifah (Caliph) or a king or president or 
prime minister, or any other local authority and of any 
cadre or level that he should not only protect the natural 
or God givenrights to each and every human being to him 
by the creator of the universe but should also give him due 
respect and all these right should be given to each and 
every human being in an Islamic state by the concern 
authorities according to the divine constitution (The Holy 
Quran) and the practice of the Holy Prophet (MOhammad), 
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if he does not follow the divine law as ordained by God he 
would be considered as the appressor and wrong doer, 
unbeliever and rebellions. 
The Holy Quran says 
"And if any fail to judge by which Allah hath 
revealed they are wrong-doers".^ 
and again says the Holy Quran 
"If any fail to judge by what Allah hath revealed, 
they are unbelievers".^ 
"If any fail to judge by what Allah bath revealed they 
are those who rebel.""* 
Hence the natural human right must be protected in 
each and every conditions. Under the Islamic dispensatioh 
(Islamic state) whether the Islamic authority likes or 
dislikes observence of human right does not depend on the 
sweet well of the Islamic administration but it is divine 
sanction which should be acted upon (by the concern 
authority) even be dislikes to give the concern human right 
to a non-Muslim. 
The Holy Quran says : 
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"Will thou then compel mankind against their will, to 
believe".^ 
If some body goes to the Holy Quran Hadith he will 
find very easily the following basic human right to be 
observed or acted upon by Islamic authorities : 
1) The right to life 
2) The right to safety life. 
3) Respect for the chastity of woman 
4) Individual's right of freedom 
5) The right to justice 
6) Equality of human being 
7) The sanctity and security of private life. 
The brief explanation of above mentioned rights is 
following : 
1) Right to Life 
The Holy Quran says 
"Whoever kills a human being (without any reason 
like) manslaughter or corruption on earth, it is though he 
had killed all mankind".^ 
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Hence, no life should be taken until and unless there 
is some other Islamic in junction order to take life in 
retaliation. 
The Holy Quran say 
"Take not life which Allah hath made sacred, except 
by way of justice and law. Thus, doth he command you 
that ye may learn wisdom"' 
2. Right to Safety of Life 
The Holy Quran says that life of everybody in the 
Islamic state should be save irrespective of his identity or 
citizenship because saving the life of one human being is 
equivalent to the saving of the lives of all human being.. 
The Holy Quran say 
"And if any one saves a life it would be as if he 
saves the life of the whole people".* 
3. Respect for the Chastity of Woman 
According to Islam the modesty and chastity of 
woman must be respected of protected irrespective of her 
nationality. 
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The Holy Quran say 
"Do not approach (the bounds) of adultery"^ 
Violation of this right invites the punishment by 
means of stoning to death (in general). 
4. Individual's right of Freedom 
Islam does not permit a free slave or to sale him into 
slavery. The Prophet says 
"There are three categories of people against when I 
shall myself be plaintiff on the Day of Judgement. Of these 
three, one is he who slaves a free man, then sells him and 
eats this money".^^ 
While many nations European in particular and India 
also made slavery and organize institution, Islam from the 
very beginning tried its best to finish or atleast to decrease 
the intensity of thisinstitution, Islamic theory is replete 
with the emancipated slaves occupying higher spiritual and 
administration position . For example, Syedina Bilal, 
Salman and Qutbuddin Aibak and how Islam finished or 
lessened or decreased the effect of slavery is clear from the 
Islamic policy to world slavery. ^^^vH^ ^ZAD~OI? 
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^^^v. 
Say the Holy Quran in the Surai al-mujadalaha 3; in 
the sura alOmaidah 89; and in the sura al-Nisa, 92. 
Maa'riful Quran Urdu commentary by Mufti shafie, 
Pakistan Tafsir sura Mohammad. 
5. Right to Justice 
The Holy Quran says : 
"And do not let ill-will towards any folk incite yo\i 
so that you swerve from dealing justly. Be just, that is 
nearest to headfulness".*^ 
and again say the Holy Quran 
"You who believe stand stead fast before God a 
witness for (truth) and fairplay".'^ 
6. Equality of Human Being 
According to Islam all human being are absolutely 
equal because all of are children of Adam and Hawwa 
(Eva), the Holy Quran say 
"O mankind we created you from a single (pair) of a 
male and female and made you into nations and tribes that 
ye may know each other. Verily the most honoured of you 
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in the sight of Allah is the most righteous of you and Allah 
has full knowledge and is well acquainted.^^ 
The Prophet himself is reported to have said : 
"No Arab has any superiority over a non-Arab, nor 
does a non-Arab have any superority over an Arab. Nor 
does a white man has any superiority over a black man, or 
the black man have any superiority over the white man. 
You are all the children of Adam and Adam was created 
from clay".^^ 
7. The sanctity and security of private life 
According to Islam, there should be no under 
interference or encroachment on the privacy of his life. 
The Holy Quran says : 
"Do not spy on one another".'^ 
and again says the Holy Quran 
"Do not enter any houses except your own house 
unless you are sure of their occupants consent. ^ *^  
8. Right to protest against the oppression 
Islam gives the right to the oppressed one to openly 
protest against injury or oppression. 
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The Holy Quran says "God does not love evil talk in 
public unless it is by some one who has been injured 
thereby".^'' 
9. Right of Expression Freely 
Islam gives this right and freedom of expression to 
everybody. The Prophet is reported to have said 
"If any one of you comes across an evil, he should 
try to stop it with his hand (using force), if he is not in a 
position to stop it with his hand then should try to stop it 
by means of his tonque (means he should speak against it). 
If he is not even able to use his tongue then he should 
atleast condemn it in his heart. This is the weakest degree 
of faith".'» 
10. Freedom of Conscience and conviction 
Islam does not compel anybody to oppose hi's 
conviction even in the field of religions (embracing Islam). 
The Holy Quran say 
"There should be no coercion in the matter of fath"^^ 
(AUBaqarah, 256) 
11. Protection of religions sentiments 
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The Holy Quran says that the elder of other religion 
should not be criticised. Do not abuse those they appeal tb 
instead of God.... thus have no made allowing to each 
people.^^ 
12. Right to basic necessity of life 
Islam take care much even for the down trodder. The 
Prophet is reported to have said 
"The head of state is the guardian of him who has 
nobody to support him".^' 
13. In the field of war and peace 
Islam gives the following right even to the soldiers 
and general public of the enemy. 
This new revolution of Islam was not only in the 
field of religion, where it broke as under, all chains which 
denied the benefits of religion to the laity, but in all thfe 
other aspects of the socio-economic life of man. Islam is a 
harbinger of peace and therefore it has no room for an ill-
balanced and an depsided society. Where one section 
enjoys all the fruits and the others, the real workers, are 
denied even a square meal a day. Islam's object is to 
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resume the Rule of justice. In Islam there is nobody above 
law, however highly placed he or she may be. 
It will be clear from the above that Islam does not 
only teach dogma and doctrine but aims at establishing 
peace on the basis of justice in all aspects of man's life, 
both as an individual and as a member of a corporate 
society. It is because of this that Islam is also treated as a 
way of life and as a code of healthy human conduct. Islam 
is interested in raising the standard of all mankind and in 
all branches of life. Islam does not believe in taking but in 
giving in restoring what has been snatched away by the 
caprice of the powerful one*- That is the reason why in 
Islam there is no room for monopolies. For rights being 
held by a selected few : Yes, according to Islam genuine 
rights can not and should not be denied to any one 
however poorly placed/ Islam believe in providing cover 
and protection to all who are weak and downtrodden. 
Suppression and oppression thus have no place in a true 
Islamic society. If we do not live up in the noble principle 
of Islam the fault lies with us and not with Islam. 
Islam do not believe the world to be only men's 
world. Women also live here. And in the words of Holy 
Quran the book of guidance each is a garment upto the 
other and the Holy Prophet Mohammad (peace be upon 
him) spoke of women as the twin halves of men. A women 
is not a piece of crockery. She is neither a cattle nor a 
piece of furniture. She exist as an individual in her own 
right. She has as much a soul as the best of men. The Holy 
Prophet therefore gave her a place of honour in human 
society, giving her an individuality and an entity of her 
own. And nothing nobler could have been said of the 
women than when the Holy Prophet declared "Paradise lies 
at the feet of the mother". Yes the woman in Islam enjoys 
a place of pride in the human race. Thus Islam believes in 
a smooth-sailing, just and balanced society, for the alone 
lies the betterment of mankind. Once that happy era is 
reached the world will be rid of petty jealousies, 
meaningless quarrels, little differences, petulent and 
peevish fights and similar other cheapthings.^^ 
B. Human Right in Buddhism 
"Cirature jivaloke Klesavyadhiprapidite vaidyarat 
tvam samtpannah sarvavgadhi pramocakan" 
(O Buddha) the human world has long been sick and it has 
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suffered from disease of passions and forments - but you 
have appeared (on earth) as the supreme physician to heal 
all these disease".-^^ 
Buddha due to its high emphasis or in a priority and 
almost no or least concern to outward or external face '^* of 
life considers that all problems of human beings world be 
solve not by the availability of rights but by means of 
internal purity of heart and mind^^ and by means of 
removing suffering^^ (pain) with effort according to the 
path showing by Lord Buddha i.e. believe in three 
Buddhistic games (refugee in Buddha, Dhamma and 
Sangha and Eight Fold Path).^^ 
Buddhism does not force or visualize the solution of 
the Human problems by means of rights but by means of 
unity, friendship, compassion, love, devotion, love services 
to fellow man and perfect wisdom.^* 
According to Buddhist and some scholars in the west 
Lord Buddha is the personification of universal law and 
perfect wisdom and imposition and certain duties on one 
own self and their everybody by showing universal law and 
perfect wisdom can remove all his problems and if all 
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human being follow the Buddhistic path then the world 
according to Buddhist will be good place to live in.^^ Lord 
Buddha says 
"An happily do we live without hate amongst the 
hateful. Amidst the hateful man, we live without hate".^^ 
It should be remember that any feeling of heart may 
be remove by means of balance of mind people are hurt 
only by the mental attitude adopted by them worse than 
others, according to Buddhism. If another person speaks ill 
of us and we are following the Dhamma (Truth). The 
Dhamma will protect us from the unjust attack. 
The Buddha says 
"Whoever harms a harmless person, who are pure and 
guiltless upon that very fool the evil recoils like fine dust 
thrown against the wind."^' 
Removal of Troubles 
Worry and Troubles can be removed by not 
comparing ourselves with others as long as we regard 
others as our 'superiors' we will continue to have problems. 
If we think we are better than others we may become 
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proud; if we think we are equal to other we may stagnate; 
if we think we are inferior to other we may become unless 
to ourselves and to other. Comparing ourselves with other 
can be a source of unnecessary worry. We must try to 
realise that superiority, equality and inferiority are all 
changing, relative states, at one time we may be beggars, 
at another time, we may be rich. In the endless rounds 
within the oceans of life and death (Samsara), we are all 
equal, inferior and superior to each other at different times. 
So why worry^^ of 
World as a better living place in buddhist way 
According to some scholars Buddhism is based on a 
sense and obligation, buddhism teaches that human being 
are given life and sustained by everything in the universe. 
Of all our obligations, the one we feel mosts trongly is to 
our ancestors. Our gratitude makes them glad and grateful 
in return. This interchange of gratitude is the basis of 
ancestor veneration. There is no doubt that if this beautiful 
heart warming spirit spreads among many people and many 
families our desolate world will recover, becoming fright 
and harmonious.^^ 
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As already stated Buddhism tries to solve the human 
problems not by means of provision of rights but by means 
of performance and duty, obligation and by means of 
morality and ethics. 
The following Five Points Pancah Sheel or Panca-
Sila (Five Precepts are recognised as the rock of the 
maintenance of world peace) these are 
1) I undertake the rule of training to refrain from killing 
or injury to living things 
2) I undertake the rule of training to refrain from taking 
that which is not given. 
3) I undertake the rule of training to refrain from 
excessive sensuality. 
4) I undertake the rule of training to refrain from false 
and harmful speech. 
5) I undertake the rule of training to refrain from drinks 
and drugs which fuddle the mind and reduce 
mindfulness.^'* 
Highest Blessing for Human Being 
According to Lord Buddha 
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1) Not to associate with fools but to associate with wise 
man and to rever people who are worthy of reverence 
is the highest blessing. 
2) To live in a suitable place, to have accumulated 
merits and virtues in previous lives, and to have 
correct wishes is the highest blessing. 
3) To be learned and skillful, to be trained and to have 
studied much and to speak words of good teaching is 
the highest blessing. 
4) To care for parents, to provide well for wife and 
children and to have a way of making a living that is 
pure and correct is the highest blessing. 
5) To give alms, to perform correct actions to care 
lovingly for and to protect relatives and to do 
nothing that is blame worthy is the highest blessing. 
6) To take no pleasure in wickedness and to refrain 
from evil acts,to control one's own consumption and 
introxicants, and to be selfless in all things, is the 
highest blessing. 
7) To respect other, to be humble, to know what is 
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sufficient, to be grateful for what others do, and from 
time to time to hear the law 'taug'ht is the highest 
blessing. 
8) To be forbearing, to speak gently, to meet with 
people of religion and occasionally to discuss the law 
and teaching is the highest blessing. 
9) To make effort, to be trained in the Buddha's way, to 
comprehend the Noble Truth, and to Find 
enlightenment in nirvana is the highest blessing. 
10) To remain unshaken by contact with the things of the 
secular world, to be free of anxiety, to be undefiled, 
and to be tranquiled is the highest blessing. 
11) Those who do these things undefeated in all things, 
prosperous in all things is the highest blessing.^^ 
Moreover, according to Sutra of reverence to six 
directions, Lord Buddha explains the following rights or 
rules for the teacher, student, parent, children, husband, 
wife, employees servants, man and religion and the general 
people and the friend mutually.^^ 
Buddha the personification of peace and harmony, 
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amity and friendship gave the world a universal religion or 
Buddhism with the three games (or treasures) sufficient 
enough according to Buddhism, to make the life of 
individual pleasant and the world a pleasant place to live 
in. 
Let us know the importance of these three games of 
Buddhism in the words of "Nikkyo Niwano" President of 
Rissho Kosei-Kai : 
Modern people seem to lack the conviction of an 
infallible principle on which to rely for the will to live. 
Because of this deficiency, they are wanting in serenity of 
spirit and magnanimity of heart, demanding their rights, 
living to fulfill unlimited passionate cravings. No thoughts 
of aspiring to a spiritual peace ever cross their mind. 
Most of us are tossed here and there by changing 
circumstances. We are overjoyed when our wishes are 
momentarily gratified but in a transitory world that joy 
cannot last long and we become captive to frustrations and 
restlessness. 
Our life without a spiritual foundation sways 
pendulum-like between elation and despondency. We tend 
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to look for a shortsighted momentary solution to the 
vicissitudes of life and are prone to be snared by 
temptations which lead to our ruination. 
With the revelation of buddha-nature within us we 
will be able to move forward to pinpoint the way by which 
we can activate the spiritual forces within. 
With this goal in mind 1977 was named the 'Year of 
Devotion to Three Treasures.' 
Devotion denotes an unswerving and affectionate 
dedication to the right object of worship. 
One who can devote himself completely to something 
does not falter with the change of his environment; he i« 
sure of his destination even if he faces hardships at times. 
But one who is devoid of an object of devotion wanders 
from the straight and royal road to happiness and suffers 
needlessly. He may inadvertently come across the right 
road but he is likely to stray again because of his 
inconstancy. 
There are numerous roads in the barren field of life. 
If devotion is extended to the wrong choice his confidence, 
though self-satisfying, becomes but self-righteousness 
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fraught with prejudice and pride, contiminating his 
environment and bringing on his own torture. 
So it is the duty if those who believe in the Law to 
help others make the right choice which will lead to their 
happiness. 
But where is this precious road that leads to peace 
and prosperity for individuals as well as nations? The 
Buddha bequeathed us the road map-'The devotion to the 
Three Treasures.' (Refuge iln the Buddha. Refuge in the 
Law. Refuge in the Sangha.) 
Devotion to the Buddha means to believe in the 
possibility of becoming a buddha through the buddha-
nature in us and to take a vow to make every efforts to 
realize it with the Buddha as our teacher. 
Devotion to the Law means immersion in the eternal 
and universal truth of Eternal Buddha that exists from the 
beginningless past to the endless future. 
Devotion to the Sangha means to be in communion 
with the fellowship that guards the Buddha and the Law. 
What a pity to be one who has never had stirring 
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adulation for a spirit higher than his own, a burning 
adoration that transcends his own self interest. 
If we could continuously possess that intense 
yearning be! Our hearts would be unconditionally offered 
to the Buddha for complete obedience to the Law, the 
eternal Life, which moves and gives life to everything in 
» 
the universe, and to the Sangha with which we share the 
universe in common. 
When the Devotion to the Three Treasures vibrates in 
unison in the hearts of the people of the world it will 
become the driving force for world peace. 
How are we supposed to live having once been given 
life ? It naturally follows we live in conformity with thp 
universe we are immersed in. 
But the universe the astronomers fathomed is no 
more than a few billion light years from the earth and there 
seem to be endless galaxies extending beyond their ken. 
The number of stars within the compass is so staggering 
that even the sands of the beaches are beyond comparison. 
The number of unseen planets vw t^hin the universe are morp 
than the number of stars; the sum of the number of planets 
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isbeyond our imagination. We are living then on one of these 
as a speck of dust in the universe. How can we dare say we 
will know the law of the universe through scientific 
investigation. So we are forced to depend on the intuition of 
the highest spiritually developed human being, Sakyamuni 
Buddha, for the conception of the Law of the Universe 
(Impermanence and ego-lessness). . 
It is fortunate that the Buddha, out of his compassion 
for us, analyzed the way of right living for our own good 
that conforms to the Law of the Universe. 
Although we may realize the importance of walking in 
the Law and in the guidance of the Buddha, we must live in 
a community with numerous temptations and trials and we 
are often unable to meet the challenge alone. We need the 
helping hand of similarly minded sangha to advise, 
admonish, and encourage one another to remain serene in the 
Law. 
If we train alone, we have no standard to measure the 
extent of our spiritual enrichment, but when we are in the 
sangha we can compare and weijh with others, reflecting on 
our own improvement and thatdt others. 
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We have heard Ananda asking the Buddha if the sangha 
assumes half the importance as the means of attaining 
enlightenment., The Buddha's answer was that sangha 
accounts for the whole route to enlightenment. 
We cannot see the workings of the Buddha or the Law 
in action but the sangha helps us to understand this invisible 
spirit and the Law through praise and criticism in the light of 
the Law. 
This sangha is not divided simply into leaders and 
followers; rather, each one respects the buddha-nature in the 
others so they are teachers to one another. Sangha puts 
complete trust in the Buddha no matter what trials may come; 
we offer thanks for the opportunity of practicing the Law. No 
evil can overtake us knowing we are vested with the power 
to extend the Buddha's compassion to all existences in the 
world without prejudice and without partiality. And to spread 
this tranquil state of mind to all mankind we all must give 
our full support so that the Buddha-land can come to be 
realized through our faith in the Buddha following the Law 
and we must respect our fellow men as partners in inheriting 
these Three Treasures bequeathed by the Buddha.^^ 
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CHAPTER - IV 
Human being & Concept of Divinity in Islam 
& Buddhism. 
(A)- Divinity in Islam 
1- Definition of God: 
Islam is a God oriented religion all the universe with 
all its. contents belongs to him." 
"Says the Holy Quran" 
^To him belongs what is in the heavens and on 
earth, and all between them and all beneath the 
Soul." <'> 
Because He alone is the Master of all the universe and 
He is omnipotent. Omniscient and Omnipresent, all the 
divinity belong to Him and He alone is entitled to all the 
Godliness. Than we cannot have the natural knowledge of 
God. In the study of religion, the aspect which calls for 
primary consideration is the concept of Divinity. 
It is known fact that every, language has one or more 
terms that are used in reference to God. Allah is the personal 
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name of the one true God. (Ism dhat, Wajibal wajud). 
Nothing else can be called Allah. The term has no plural or 
gender. 
The Islamic theology has rightly determined that Allah 
is the name of essence (ism' dhat) as compared with all others 
which are name of attributes only (asma -us - sifat). This 
shows its uniqueness when compared with the word God 
which can be plural ( Gods or feminine. Goddess). It is 
interesting to notice that Allah is personal name of God in 
Arabic language as well as to Aramaic, the language of Jesus 
Christ. He was known to the pre-lslamic Arabs; He was one 
of the Maccan deities, possibly the supreme deity and 
certainly a creator God, 
"The Holy Quran says" 
Say: "who is the Lord and sustainer of the 
heavens and the Earth? Say: "( It is) Allah." 
Say: "do ye then take (For worship) 
protectors other than Him, such as have no 
power either for good or for harm to 
themselves?"^^^ 
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Allah the creator, the sustainer, the destroyer of the 
universe and the master of the day of Judgement is the unique 
God. He is the sole reason for his existence as is mentioned 
in the ancient monotheistic traditions indicated in the Quranic 
references to Ibrahim (Alaihissalam) or Abraham '''' There 
must definitely be a distinct attachment between creator and 
the creation. In other words, no human being or celestial 
body can assume the status of God or part of God. That is 
totally different from Christians who believe Jesus as God 
and from who Hindus believe in every things, living and non 
living to be divine and sacred. The Hindus therefore consider 
all natures as manifestations of God, on the contrary Islam 
takes totally different distant. 
"The Holy Quran says" 
**Say : He is Allah, the one; Allah Eternal, 
the everlasting, He begetteth not, 
nor He begotten and there is none like unto 
him/^> 
Hence to a Muslim Allah is the Almighty, creator and 
sustainer of the universe who is similar to nothing and 
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nothing is comparable to Him. The statement in the Quran 
**There is nothing whatever like unto Him, 
And He is the One that hears and sees.*'^ *^ ^ 
The unity of God according to holy Quran implies that 
God is one in His Person (dhat). One in his attributes (Sifat) 
and One in His works (al-af'al). Hence He is monotheistic in 
every sense. 
The Prophet Muhammad (PBUH) was asked by his 
contemporaries about Allah; the answer came direct from 
God Himself in the form of short chapter of the Quran which 
is considered the essence of the first unity or the motto of 
monotheism. That is the first clause in the Muslim Creed. 
Gibbon calls it an eternal truth'^' The Quran is a glorious 
testimony to the unity of God. The Prophet Muhammad 
(PBUH) rejected the worship all the celestial stars and the 
terrestrial things - like they sun, the moon the stars, the 
planets, the river the mountain, and the trees etc. So pure and 
analysed has been the idea of the unity of God in Islam that 
all the look holes for the entry of any sort of polytheism/ 
pantheism have been closed once for all while Christianity 
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and almost all religions have defied their founders, the last 
Messenger of while Christianity and almost of Allah was 
commanded by Him to declare before the proud and haughty 
Arabs thus: 
"In the name of Allah (God), the Merciful, 
the compassionate/' 
Say " O Muhammad (PBUH), He is God, the one God, 
the Eternal, Absolute, Omnipotent, Omniscient and there is 
nothing from the nature either in this world or here after 
could be compared with his one ness as statement of the Holy 
Quran in Sure 112:1-4. 
Some non Muslims allege that God in Islam is a stern 
and cruel God who demands to be obeyed fully. He is not 
loving and kind*. Nothing can be further from truth than this 
allegation. It is enough to know that with the exception of 
one each of the 114 Chapters of the Quran begins with the 
verse. 
"In the name of God, the Merciful the 
compassionate.'' 
*The\ means that main people doing good for whole life but the\ l i \e fulh 
with povert\ while others ha\e done nothing but the\ are wrong doer l i \e with 
jo\s and luxuries. 
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In one of the Prophet's saying (Peace and Blessing be 
Upon Him): We are told that "God is more loving and kinder 
than a mother to her dear child". But God is also just. Hence 
evil doers and sinners must have their share of punishment 
and the virtuous. His bounties and favours. Actually God's 
attribute of Mercy has full manifestation in His attribute of 
Justice ' * People suffering throughout their life for His sake 
and people oppressing and exploiting other people all their 
life should not receive similar treatment from their Lord. 
Expecting similar treatment for them will amount to negate 
the very belief in the accountability of man in the Hereafter 
and thereby negating all the incentives for a moral and 
virtuous life in this world. 
The following Quranic verses are very clear and straight 
forward in this respect. 
"Verily for the righteous are gardens of 
Delight, in present of their Lord; Shall we then 
treat the people of faith like the people of Sin? 
What is the matter with you how judge ye? ^^^ 
Islam rejects characterising God in anything i.e. human 
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form or depicting Him as favouring certain individuals or 
nations on the basis of wealth, power or race. He created the 
human being as equals. They may distinguish themselves and 
get His favour through virtue and piety only. 
"Allah says in the Holy Quran" 
"^Say: (O Muhammad) call upon other (Gods) 
whom ye fancy besides Allah : They have 
no power; not the weight of an atom, 
In the heavens or on earth. No (sort of) share 
have they therein, nor is any of them 
a helper to Allah"^ *'> 
**Wert thou to follow, the common run of those 
on earth they will lead thee away from the way 
of Allah. They follow nothing but conjecture : 
they do nothing but lie" '^"^ 
"^ But those ye call upon Besides Him are unable 
to help you, and indeed to help themselves"^"^ 
"^ If thou callest them to guidance, 
they hear not. Thou wilt see them. 
Looking at thee, but they see not*'^ '^ ^ 
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"Hold to forgiveness; Command what is right ; 
But turn away from the ignorant" '^^ ^ 
The unique usage of Allah as a personal name of God is 
a reflection of Islam's emphasis on the purity of the belief in 
God which is the essence of the message of all God's 
messengers. Because of this islam considers associating any 
deity or personality with God as a deadly sin which God will 
never forgive, despite the fact he may forgive all other sins. 
''Allah has been Quoted in Holy Quran : 
Allah forgiveth not that partners should be set up 
with Him: but He forgiveth Anything else, to whom -
He pleaseth, to set up partners with Allah. 
Is to devise a sin Most heinous indeed '^^ ^" 
The Qur'an appeals to the world for sincere devotion to 
Allah and to give up all the false deities whether they be in 
the form of gods incarnate or His equals and partners: Quran 
said : 
"Verily those whom ye call upon besides Allah 
are servants like unto you : Call upon them 
and let them listen to your prayer, If ye 
are (indeed) truthfur^'*^ 
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"That is God your Lord ! there is no God 
but He the creator of all things : Then worship 
ye Him : and He hath po>ver to dispose 
of all affairs"^"'> 
So there is nothing like Him (Allah), if the maker is not 
temporal then he must be eternal. But if He is eternal He 
cannot be caused, and if nothing cause Him to come into 
existence even the methodology of Karma * in the teaching of 
Buddhism and Hinduism and also Jainism, then nothing 
outside Him caused Him to continue to exist which mean that 
He must be self sufficient " '- and self Existent. And if He 
does not depend on anything for the continuance of His own 
existence then this existence can have no end. (Eternal). 
He is the first and the last, the evident an the Hidden: 
"And He has full knowledge of all things". '^^ ^ 
n - God's Attributes 
Belief in the existence of God His unity and attributes 
•The law of cause and effect, the individual coming into physical life with a character 
and environment resulting from his action in the past, according to his reaction to his 
present destiny he modifies his builds his future life 
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and has given rise to a large number of sects. We 
generally find numerous of Muslim Scholars divided these 
attributes into the three principles of power, wisdom and 
Goodness "''• while other have been divided these attributes 
into four sections. These are following:-
(1) Nafsiyya (Self-Being) That is only one 
attribute it is Wujud (Self-existent) 
(2) Salbiyya (Self-Negative) It meant deny from 
un- absolute God's existent. These are five 
attributes: 
2.1 Qidam (Eternal) 
2.2 Baqa (Ever last) 
2.3 Mukha lafah, al Hawadis 
(Uncomparable) 
2.4 Qiya, Muhu, Binaf, Sihi (Self existent) 
2.5 Wah Da-niya (One) 
(3) Ma'ani (Self- Positive) There are seven 
attributes: 
3.1 Qudra (Omnipotent) 
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3.2 Irada (Will) 
3.3 Sama (Omniscient-Hearing) 
3.4 Basar (Perception-feer) 
3.5 llm (Well-versed-know'ledge) 
3.6 Hayya (Alive) 
3.7 Kalam (Speach) 
(4) Ma'nawiyya (Inprivate attributes ^•^"'). There are 
also seven attributes: 
4.1 kaunuhu Qadira (He is powerful) 
4.2 Kaunuhu Murida (He is willing) 
4.3 Kaunuhu Samia (He is hearing) 
4.4 Kaunuhu Basira (He is seeing) 
4.5 Kaunuhu Alima (He is knowing) 
4.6 Kaunuhu Hayya (He is Alive) 
4.7 Kaunuhu Mutakalima (He is speach) 
Tauheed or unity by Imam Sanusi in his book "Kifa-
yatul-A warn" has divided to two categories. That there are: 
A. AI- Uloohiyya (Godhead) 
B AI- Rubu-biyya (God-sustain) 
t 
The first meant that God who is the Oneness in His self 
UO 
Being and His attributes which all things incomparable with 
Him in every aspects while the another that meant God who 
is a creator and sustainer of all universe. But belief only in 
His sustainer does not necessarily make a person a believer * 
because non-Muslim also accept this dogma while he does 
not worship only one God and look upon Him as the only one 
object of worship. 
Thus, to be a true believer a person must accept both 
categories of Godhead and God sustain •^" each of Muslim 
has to enforce himself for that without any compromise and 
postpone, that is different from the obligations (Ibadat) 
prescribed by the Islamic laws, which there can be indirect 
order and follow to any Im^m of four different schools while 
he's lacking of his own knowledge. 
Therefore: the matter of faith that is depend on every 
body to make his own intention which God is eternal and 
A true Muslim bound recite the Holy word or Shahada b\ his tongue and 
accepts It by his and acts it b\ his action or deed 
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everlasting then His attributes must also be eternal and 
everlasting'^^- He should not lose any of His attributes are 
absolute. Can there be more one God with such absolute 
attributes? Can there be for example two absolutely powerful 
creators? A moment's though shows that this is not feasible. 
The Quran summarises this argument in the following 
verses. 
**No son did Allah beget, Nor is there any god 
along with Him (If there were many gods 
behold each god would have taken away what 
he had created, And some would have 
Lorded it over others. Glory to Allah!(He is 
free) from the (sort of) things** They attribute 
to Him!**<"> 
"If there were in the heavens and the earth 
other gods Besides Allah there would have been 
ruin in both! But Glory to Allah the Lord of the 
Throne : (High is He) above what they attribute 
to Him'*<"> 
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Ill- Self- being & Attributes 
The relation between self-being (dhath) and attributes 
(Sifat). This was one of the most controversial topic some old 
theologian set themselves against all research that might be 
called Rational; attacking them and then called them 
"Mujassima" - (Coporealists who give bodily attribute to 
God) They accused them of "Tashbih" (comparing God to the 
thing) •^ -^ in some part or in all side while the numerous of 
theologian do not agree withthem. i.e. Al-Ghazali, Al-Ashari, 
Sheikh Muhammed Abduh (former chancellor of Al-Azhar 
University) have exhorted the people to know the Essence of 
Being of Allah (dhat) through His attributes which their are 
different in forms and natures from the human attributes and 
insisted them to learn it till death. Because searching 
knowledge is compulsory from the cradle to the grave. 
Therefore; the author* of the "Al-iktisad-Fi-i'tiqad" has been 
stated the Divine Attributes as below: 
•Al- Ghazali. A great Islamic theologian and philosopher he ver\ well known to the 
medieval scholastic as Al- Gazah He was born (450H -1111 A D . and death in 505H -
1058 AD.) at Tus in Khorosan northern Iran. Died and studied at Nishapur and other 
places and was appointed as a teacher of theologs and law in the Nizami>a universit\ 
ot Baghdad(lraq) 
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1- Eternal self-being (Wajibul-Wujud) God is self 
sufficient as self-subsistent or to use a Quran term^'Al-
Qayyum", He is the being who exists necessarily by Him-self 
(dhat, wajibul al wujiid) comparising all the attributes of 
perfection''^''' It called His essential attribute (Sifat -
Nafsiyya). 
""For Allah is One God : Glory be to Him; 
(Foraxalted is He) above having a son. 
To Him belong all things in the heavens 
and on earth. And enough is Allah as a 
disposer of affairs"^^'^ 
"^ That is Allah your Lord ! there is no God 
but He. The Creator of all things : Then 
worship ye Him : and He hath power to 
dispose of all affairs"^ *^*^  
The Quran reminds us of the falsity of all alleged gods. 
To the worshiper of man-made (idols) e.g. mountain, river, 
ocean , tree, stone, God's son or God's mother. 
""(It asks) : Nor call on any other than Allah 
Such neither profit thee Nor hurt thee : If 
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thou dost behold thou shalt certainly be of those 
who do wrong"^"^ 
To the worshiper of heavenly bodies it cities the story 
of prophet Abraham (AS) in His Holy Quran. 
"^ So also did we show Abraham (AS) the 
Kingdom of the heavens and the earth that he 
might have certitude. When the night covered 
him over, He saw a star : He said **This is my 
Lord, but when it set He said : I love not those 
that set. When He saw the moon rising in the 
splendour, He said: this is my Lord, but when 
the moon set . He say: unless my Lord guide 
me, I shall surely be among those who go stray. 
When he said the sun rising (in splendour). He 
said: this is my Lord this is the greatest ( of 
all), but when the set he said: O my people ! I 
am indeed free from your (guilt) of, giving 
partners to Allah^ "^^  
Therefore; God; the supreme being, the first cause, self 
existent uncaused, unconditioned, infinite, internal, perfect, 
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Omnipotent, Omniscient, all loving and all good^^'^ 
Allah who is Oneness in His person (al-Wahid), self 
existent (Qiamuhu-Bi-nafsihi), means that there is neither 
plurality of Gods not plurality of persons in the Godhead (al-
Uluhiyya) as well in His sustain (Rubu-Biyya)^^^^ 
2) Life (Hayat) God Most High is alone to be adored. 
He has neither associate nor equal '^'^ ^ He is neither begotten 
nor does He beget, the Quran has been given evident as 
follow. 
**AIIah ? there is no god. but He the living, 
the self-subsisting, the supporter of all^ ^^ ^ 
Allah is immutable invisible without figure form colour 
or parts. His existence had neither beginning nor an end. If he 
so wills , He can annihilate the world in a moment or recreate 
it in an instant. 
**Verily; when He intends a thing, His command 
is "Be" and it is<^ *> 
His creation so not dependent on any circumstances or 
any conditions whatever existence won't created themselves 
except as God wills'^^^ 
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**They who believe and work righteously for 
them to bliss and an excellent home to return 
"^Whatever misfortune happens to you is 
because of the things your hands have wrought, 
and for many ( a sin) He grants forgiveness^^^^ 
**God does not alter the state of people until 
they themselves make a move to change it"^ ''^ ^ 
**And that no man shall have anything except 
what he hath strived for"^ '*"^  
Every Evil deed or word or thought must have its evil 
consequences; but if Allah forgives anything and he forgives 
much let no one imagine that he has defeated or can defeat 
Allah's will or plan. The help or protection that is possible is 
from Allah; Allah forgiveth not (the sin of) joining gods 
with Him but He forgiveth whom he pleaseth other sins 
than this: one who joins other gods with Allah Hath 
strayed far, far away (from the right) ^ '*'^  
So in the same meaning Sir William Muir brings his 
view says : all in the world could not happens only from His 
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Willingness, His greatness is universally absolute that there 
is no relation for human. All good deed and evil deeds and 
actions came directly from Allah^ "*^ ^ 
3- One (Wah-daniyya). This is essential of God and His 
attributes has been noted in the Holy Quran in the title of Al-
Wahid ; the Oneness God is unique and one in Himself ; in 
His attribute implies that no other existence possesses even 
single of the Divine attributes in perfection. Oneness in His 
works proclaims that no one can do the work which God had 
done or which god may do^ '*^ ^ He create all things big, small, 
seen and unseen with Oneness of His attribute, that is One 
Omnipotent or One Power, That is totally different from the 
creatures while their have various of power to create the 
thing which depend on the thing to be created. 
In all of the earliest Suras Says :-
Say: **Call upon other (gods) whom ye fancy 
besides Allah, they have no power -not the 
weight of an atom, In the heavens or on 
earth : no (sort of) share have they therein, 
nor is any of them a helper to God"^ '*'*^  
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**That is God your Lord! there is no God but 
He the Creator of all things: then worship ye 
Him: and He hath power to dispose all 
affairs''^ '*'^  
**No vision can grasp Him but His grasp is over 
all vision: He is subtle well aware.**^*'^  
He is above all comprehension, yet is acquainted with 
all things." 
He is called Creator, Benefactor, Help, judge. He is the 
most High, these names has been given by virtue of those 
attributes of His Godhead which have some connection with 
human. The particular attribute of His Godhead in which the 
Faith of Islam was to have its focus is first stated as answer 
to man's errors and implies : God the One . it is the very core 
of the preaching concerning God : It has been revealed to me 
only that your God is Oneness; Prophet Muhammad (PBUH) 
says again and again as well as the first revelation is stronger 
affirmation that Allah is One in Himself, One in His -nature 
ofdeity (ahady^^^ 
4- Knowledge (llm) 
119 
God has knowledge of all things '^**'^  hidden or manifest, 
whether in heaven or on earth; the Quran said: 
^He created all things and He hath full 
knowledge of all things"^ *^^ ^ 
Events past and future are known to Him. He knows 
what enters into the heart of man and what he utters with his 
mouth'^"^ He knows all things before create, in present time 
and after the death, how their are and where they will be 
after the passing of current world. 
The Quran give the very clear statement in the Holy 
Quran as following. 
Seest thou not that Allah doth know (all) that is in the 
heavens and on earth? there is not a secret consultation 
between three, but he is the forth of them, nor between five 
but He is the sixth, nor between fewer nor more, but He is 
with them, where so ever they be. "in the end will He tell 
them what they did on the Day of Judgement. For Allah Has 
full knowledge of all things. He is free from forgetfulness, 
negligence, and error. His knowledge is eternal^^'^ for 
different from human knowledge which they need for 
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particular structure of nature. It is not posterie to his 
essence. Secrecy is a relative and limited term among 
ourselves. There is nothing hidden or unknown to God. 
Usually secrecy implies fear or distrust, plotting or wrong 
doing. But all is open before God's sight; Quran says: "He 
will in the end tell them the truth of all that they did ^"^ 
"^ Nor is hidden from the Lord (so much as) the 
weight of an atom on the earth or in heaven, 
and not the smallest and not the greatest of 
these things but are recorded in a clear 
record"^"^ 
There nothing that person can do but God is a witness 
to it, we may be deeply engrossed in some particular thing 
and the time being be quite unconscious of other things. But 
God's knowledge not only comprehends all things, but has all 
things actively before it. Noting is hidden from Him and His 
knowledge has other quality which human knowledge has not. 
Human knowledge is subject to time and is obliterated by 
time. God's knowledge is like a record and endures forever 
and his Record has a further quality. Which human Records 
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have not the most permanent human Record may be quite 
intelligible to those who make it but may be ambiguous to 
others and may become unintelligible with the progress of 
time as happens almost invariably to the most enduring 
inscriptions from very ancient times; but in God's Record or 
knowledge there is no ambiguity, for it is independent of 
time, or place or circumstance. This is the force of al-Mubin 
(Clear) here. 
5- Omniscience or Seer (Basdr) 
God is the seer of all things in heavens and on earth. He 
knows all things with His excellent attribute^''^^ He seer all 
unseen and seeing by physical not familiarity to human being 
which seeing by eyes and depends on particular circumstance 
and time concern; Quran given the true evidence in Holy 
word 
**For God is He that hearesth and seeth (all things), 
the witness who discern the secrets of men and is 
watchful over their doings, His is Reckoner; who 
notes writes all things from the human actions^'^^ 
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6- Omnipotent or Power (Qudrat) 
God is the source of all things to whom all creatures 
return by His Wills all creatures had created. '^ ^^  If He wills 
he can rise the death makes stones talk trees walk annihilate 
the heavens and the earth and recreate them. 
**We created the heavens and the earth 
and all between them in six days; nor did 
any sense of wearinesss touch us**^ '^ ^ 
His power is eternal a priority and a posteriority. It is 
not posterior to His essence the Quran reminds 
**lt is He who gives life and death and to 
Him (is due) the alternation of night and 
day: will ye not then understand ?''<**^  
All things have been created by his commands "Be" 
while God's power makes them under the processes in the 
wake of His willingness^-'^* So when ever the Quran asserts 
that nothing happens against the will of God, it only mean 
that the law inherent in the object concerned is at work and 
has its inevitable course and duration. Man's role on earth is 
to understand these laws and conform to them; and whenever 
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he neglects to understand and conform to them, the 
consequence will naturally prove harmful to Him the Quranic 
way of expressing this is "We have willed it so". In other 
words the laws must have its course the cause must produce 
its effect that is the scheme of life divinely devised or 
determined and man is not free to alter that scheme, the 
"Ways of God". This is the main domain of life where man 
has but to conform or surrender to the will of God or the law 
of life which sustain it, if he choose to Profit by them of his 
own free will ^^^\ Quran says: 
**Who receivcth guidance, receiveth it for 
his own benefit; who goeth astray doth so 
to his own loss. No bearer of burdens can 
bear the burden of another : nor would 
we punish until We had sent a 
messenger to give warning^**^ 
7- Will (Iradat) 
Quran has been mentioned about this perfect attribute: 
**For to anything which we have willed, 
we but say "Be** and it is.**^"^ 
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God's word is in itself the Deed. God's promise is in 
itself the truth. There is no interposition of time or condition 
between His will and its consequences for He is the Ultimate 
Realities. *^ ^^  He is independent of the proximate or material 
cause for He himself create them and establishes their laws 
as He please. He can do what He wills, and whatever He 
wills comes to pass.^ "^*^  He wills the faith of the believer and 
the piety of the religious. He willeth also the unbelief of the 
believer and the irreligious of the wicked God says. 
**The Lord does create and choose as He 
please no choice have they (in the matter) 
Glory to God and far is He above the 
partners, they ascribe to Him.'^ ^^ ^^  
Therefore; everything physically or unphysical good or 
ungood has been existed in this world and hereafter by His 
Will. All we do by His Will: What He willeth not does not 
come to pass.^ ^^^ 
He gives us in clear reason in His Holy Quran Said 
**Say" O Allah Lord of power (and rule), 
thou givest power to whom thou 
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pleasest and thou strippest off power 
from whom Thou pleasest, and thou 
enduest with honour whom thou 
pleasest In thy hand is all Good 
Verily over all things 
thou hast power.**^ *'^  
However; we must acknowledge that the will of God is 
eternal and that it is not posteric to His essence/^**^ 
8 - Hearing (Sama) 
God has been described His perfect attributes by His 
own word "He says : Fear not for I am with you I hear and 
see (everything."y^**^ 
**For God is He who hears and sees all 
things/'"^ 
Therefore : God hears all sound whether low or loud 
even what is going on in the grave. He hears without an ear 
or direction of wind which that creatures bound to understand 
what they heard. For God's attributes are not like those of 
man which their are eternal.^^'^ There is nothing whatever 
like unto Him and He is the one that hears and seas."^^^^ 
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'^He is the First and the Last, the Evident 
and the Hidden and he has full knowledge 
of all things.''^"> 
His evident in so for as there is ample evidence of His 
existence and providence all around us. On the other hand 
God is hidden in so far as intellect cannot grasp His essence 
nor can He be seen in the present world. The prophet 
Muhammad(PBUH) said: 
**Thou art the first so that there was 
nothing before thee; and Thou art last so 
that there is nothing after thee; and Thou 
are Evident, or Ascendent; So that there is 
nothing above thee and Thou art the 
Hidden, the Knower of hidden things so 
that there is nothing hidden from 
9-Speech (Kalam) 
God speak but not with a tanque as man do. His speak 
doesn't depend on any particular times and doesn't pass 
through the mouth. He was speaking to some of His servants 
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without the intervention of another even as He spoke to 
Moses. Quran says 
**Wheii Moses came to the place appointed 
by us and his Lord addressed him, he 
said: O! my Lord show (Thy-self) to me 
that I may look upon thee. God said : By 
no means canst thou see Me (direct) but 
look upon the mount. If it abide, in it 
place, then shall thou see Me.^ ^^ ^^  
(God) said : **0 ! Moses I have chosen thee 
above (other) men, by the messages (I 
have given thee) and the worlds I have 
spoken to thee. take then the 
(revelation) which I give 
thee, and be of those who give thanks.^ ^^^ 
By His eternal speech had addressed to the prophet 
Muhammad (PBUH) on the right of the ascension to heaven. 
He speaks to other by the instrumentality of Gabriel ^^ '^ and 
this is the usual way in which He communicates His will to 
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the prophets. It follows from this that the Quran is the word 
of God and is eternal and uncreated. 
These are the nine attributes of God while there are 
unanimity of opinion as to the number of attributes; but not 
as regards their nature and the extent of the knowledge 
concerning them to which man can attain. All the attributes of 
God are declared to be beyond explanation(Bila-Kaifiya) and 
so cannot be understood either by reason or by analogical 
deduction. 
The Prophet Muhammad(PBUH) said: • 
**We didn't know the reality of the knowledge of 
thee and to his followers he gave advise: Think 
of God's gifts, not of His nature : certainly you 
have no power for that.** 
By that statement as given above for all believers can 
be applied to God as "the living the wise the powerful, or in 
any other attributes to God, but they must be "Tauqif 
authorised in some revelation that means only from the Hily 
Quran or tradition e.g. God can be called Ash-Shafi(The 
Healer), but He cannot be called al-Tabib (The Physician) 
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because that word is not applied to Him either in Quran or in 
saying of prophet Muhammad(PBUH)/^*'^ 
However; Theologians have divided God's attributes as 
creating, sustaning, producing, renewing, making which these 
are belong to God's essence, while other theologians refused 
them at all^^^^ So for God has no any attributes, then what He 
do He has done by Himself, He sees. He hears. He makes by 
His personal Being, therefore, Mu'tazilites had said. 
"To discuss of attributes being in God implied a kind of 
multiplicity and of those who were influenced by Greek 
philosophy which was mixed with the teaching of 
Neoplationism.**"^ 
IV - God's Ninety - Nine Names. 
There are essentially the names (asma's) which he gives 
to Himself, thus He can not be called by other names which 
their have been given in the Quran and the tradition. While 
Mu'tazilites and Karamites given the green signal to that 
without any code or limit, but each name shall be perfect to 
the Existence of God by that opinion. He can be called "Aa-
rif' (Well know), "Aa-qil" (intellect), however; this view has 
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been rejected by well known theologian i.e. Al-Ghazali, 
Abul-Hassan Al-Ashari and Abul Mansur Al-Maturidi for 
them that God cannot be adopted any other names except 
what has been revealed in the main resources of Islam. 
Therefore, Muslim piety (Ahlu-Sunna-Wal-Jama-'a) has 
carefully picked out the God's names from the text of the 
Quran, supplemented by tradition. 
**He has the most beautiful Names''/''^^ 
There are 99 Most beautiful Names, which each Name 
can be named on mankind with the add of word "Abdul" e.g. 
Abdul Aziz, Abdullah or Abdul Sabur. Each one can be call 
in the prayer at any time because He always with 
relationship, with His creatures. He is Gracious to mankind 
Merciful to the believers and righteous to all being.^ **^ ^ 
**And your Lord says **call on Me" I will 
answer your prayer."^*^^ 
As we have very long journey to meet God in hearafter 
and we are to have is fulfilment in the Day of Judgement we 
have no nothing to escape from His punishment only to swear 
for righteousness and promise to offer Islamic obligation and 
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apologize from misdeed to mankind and return back all 
materials had gained by illegal manner, and to pray to the 
Lord who is created the universe. Verity He is hearing us 
forgive us guide us and make our path smooth to paradise. 
**Call upon Allah or call upon Rahman by 
whoever name ye call upon Him (it is well) 
for to Him belong, the Most beatiful 
Names.''^ *'*> 
im^m Gazali in his well known book "Al-Maksad-al-
Asma" and Imdm Ibn Taimia in his book "al-Asma ' al-
Husna" and also Imam Tirmidhi along with Ibn Khaldiin 
accepted by all as authentic mentioned 99 Names of AUah;^ *^^  
1. AI-RahmSn The Compassionate. 
Allah says :"Heis the Most 
Gracious. "^ *'''^  
2. Al-Rahim The Merciful 
Allah says : "in the Name of 
Allah the Most Gracious most 
Merciful."*''^ 
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3. Al-Maiik 
4. Al-Quddus 
5- Al- Salam 
6. Al-Mu*min 
8. Al-Aziz 
9. Al-Jabbar 
The Ruler. 
Allah says :"Lord of power and 
ruler givest power." '^''*^ 
The Holy. 
Allah says : " He is the Holy 
One , , ( 89 ) 
The source of peace 
Allah says : "He is the source of 
peace and Perfection.^^"^ 
The Preserver of Security. 
Allah says: The Guardian of 
Faith.^*"^ 
7. Al-Muhaymin The Protector. 
Allah says: The Preserver of 
Safety.^''' 
The Mighty. 
Allah says : The Exalted in 
Might.^"^^ 
The Over Powering. 
Allah says : The Irresistible ^^^^ 
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10. Al-Mutakabbir The Great in Majesty. 
Allah says : The Justly 
11. AI-KhSliq The Creator. 
Allah says : The Originator.^''^^ 
12. Al-BSri The Maker. 
Allah says : The Originator.^^^^ 
13. Al-Musawwir The Fashioner. 
Allah says : He is the 
14. Al-Ghaff§r 
15. AI-Qahhar 
16. Al-Wahhab 
Fashioner (V8) 
The Forgiven. 
Allah says : He who forgives 
Again and Again.^ '^ '^ ^ 
The Dominant. 
Allah says : The supreme and 
Irresistible.^'""^ 
The Bestower. 
Allah says : For thou art the 
Grantor of bounties (without 
measure).^^"^^ 
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17. Al-RazzSq The provider. 
Allah says : For Allah doth 
provider for those 
whom He will without 
measure. 
( 1 0 2 ) 
18. Al-Fatah The Decider. 
Allah says ; He is the One to 
deside ( 1 0 3 ) 
19. Al-Alim 
20. Al-SamT 
The knower. 
Allah says : Allah has full 
knowledge of all 
things.^ ^"'*> 
The Hearer. 
Allah says : For Allah ishe who 
Heare. ( 1 0 3 ) 
21. AI-BasTr The Seer. 
Allah says : For Allah is who 
Seer all things (106) 
22. Al-Latif The Gracious. 
Allah says : For Allah is 
Subtle.<'"'> 
135 
23. Al-Khabir 
24. Al-HalTm 
25. Al-Ali 
The imformed. 
Allah says : For Allah is 
Aware.^'"*') 
The Clement. 
Allah says : For Allah is Most 
Forbearing.^'"''^ 
The Most High. 
Allah says : He is the Most 
High (110) 
26. Al-Kabir The Most Great. 
Allah says : Allah is the Most 
Great. ( I H ) 
27. Al-RSgib The Answerer. 
Allah says : Allah doth watch 
over all things U12) 
28. Al-WSsi The Liberal. 
Allah says : And Allah 
encompasseth all.^"^^ 
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23. Al-Khabir The Imformed. 
Allah says : For Allah is 
Aware/^"*'^ 
24. Al-Halim The Clement. 
Allah says : For Allah is Most 
Forbearing.<'"'^ 
25. Al-Ali The Most High. 
Allah says : He is the Most 
High.^'^"^ 
26. Al-Kabir The Most Great. 
Allah says : Allah is the Most 
Great.<^"> 
27. Al-RSgib The Answerer. 
Allah says : Allah doth watch 
over all things.^''^^ 
28. Al-Wasi The Liberal. 
Allah says : And Allah 
encompasseth all.^''^^ 
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29. AI-HSkim 
30. Al-ShShid 
31. AI-Qawi 
32. Al-Hamid 
33. Al-Muhyi 
34. Al-Mumit 
35. Al-Ghani 
The Wise. 
Allah says : And Allah is full of 
Wisdom.^'"'^ 
The Witness. 
Allah says : For Allah is Witness 
to all things.^"*> 
The Strong. 
Allah says : And Allah is full of 
Strong.^ ^^^) 
The Praiseworthy. 
Allah says : And Allah is Worthy 
ofallpraise.<"^> 
The Giver of Life. 
Allah says : My lord is He who 
givethlife.^'"^ 
The Giver of Death. 
Allah says : My Lord is who 
giveth of death.^"''^ 
The Independent. 
Allah says : My lord is free of all 
needs.<'^ "> 
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36. Al-Karim 
37. Al-Ghafur 
38. Al-Haqq 
The Generous. 
Allah says : My lord is supreme 
in honour.^'^'^ 
The Forgiving. 
Allah says : And for Allah is of 
forgiving (122) 
The Real. 
Allah says : Thee Allah is the 
truth (123) 
39. Al-Hafiz 
40. Al-Shakur 
41. AI-Qadir 
42. Al-Wahid 
The Preserver. 
Allah says : And thy Lord doth 
watch overall things.^^^"^ 
The Rewarder. 
Allah says : And for our Lord is 
ready to appreciate service.^'^^^ 
The Powerful. 
Allah says : And for He is alk 
powerful.^'^'') 
The One. 
Allah says : Verily, verily your 
Lord is one.^'^''^ 
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43. Al-Ahad 
44. Al-Samad 
45. Al-BSsit 
46. Al-Hakam 
47. Al-Wali 
The Single. 
Allah says : He is Allah the 
One. '^^ ''> 
He to whom men repair. 
Allah says : Allah the Eternal 
absolute.^'^'^ 
The Plentiful Giver. 
Allah says : Allah enlarges the 
sustenance which He gives to 
whichever of His servants.^'^"^ 
The Judge. 
Allah says : Truly Allah will 
Judge between them.''""^ 
The Governor. 
Allah says : And He is the 
protector.^^"^ 
48. Al-Muqtadir The Prevailing. 
Allah says : In a sure abode with 
a Sovereign Omnipotent (133) 
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49.Dhul-JaIal wal IkrSm The Lord of Majesty and 
Splendour. 
Allah says : But will abide for 
ever the Face of the Lord full of 
majesty bounty and honour/'^''^ 
50. AI-Awwal 
51. Al-Akhir 
52. Al-ZShir 
53. Al-Batin 
54. Al-Ra-uf 
55. Al-AzTm 
(133) 
(136) 
The First. 
Allah says . He is the First. 
The last. 
Allah says : He is the Last 
The Outward. 
Allah says : He is the 
Evident.^'"^ 
The Inward. 
Allah says : He is the 
Hidden.^ '^ *^^ 
The Kindly. 
Allah says : Our Lord thou art 
Indeed full of kindness.*'^''^ 
The Incomparably Great. 
Allah says : For He is the 
supreme in glory.^''"'^ 
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56. Al-Tawwab The Accepter ot repentence. 
Allah says : Then lernt Adam 
from his Lord certain words and 
his Lord turned toward 
him for he is oft- returning 
most merciful (141) 
57. Al-Qayyum The Eternal. 
58. Al-Nur 
Allah says : The self-subsistint 
supporter all.^ '"*^^ 
The Light. 
Allah says : From the depeths of 
darkness He leads 
them forth into light. '^"'^ ^ 
59. Al-Hadi The Guide. 
Allah says : And Allah Guideth 
not Those who reject Faith.^''"'^ 
60. AI-Muntaqim The Avenger. 
Allah says : And Allah is Exalted 
in might Lord of retribution.^''''^ 
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61. Al-Muizz The Honourer. 
Allah says : Allah Thou enduest 
with honour whom Thou 
pleasest. (146) 
62. Al-Mudhill 
63. Al-Hayy 
64. Al-Mujib 
65. Al-Rashid 
The Humiliator. 
Allah says : And thou bringest 
low whom who pleasest.^''*^^ 
The Living. 
Allah says : Allah there is no God 
but He the living.^'^^^ 
The Answerer. 
Allah says : For my Lord is 
always hear ready to answer.^''*''^ 
The Directot. 
Allah says : Thou art the one that 
for bearth with faults And is 
66. Al-Wadud 
right minded.^'^"^ 
The Loving. 
Allah says : For my Lord is 
indeed is full of mercy and 
loving kindness.^'^'^ 
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67. Al-Mughni The Enricher. 
Allah says : Is Allah free of all 
wants 
(152) 
68. Al-Warith The Inheritor. 
Allah says : It is we who remain 
inheritors.^'^^^ 
69. Al-Wakil The Trustee. 
Allah says : Take not other than 
Me as disposer of your affair.^'^''^ 
70. Al-Hasib The Reckoner. 
Allah says : And Allah is swift in 
taking account (155) 
71. Al-Qabid 
72. Al-Khafid 
The Withholder. 
Allah says : It is Allah that giveth 
(you) want or plenty.^'^^^ 
The Abaser. 
Allah says : And lower thy wing 
to the believers who follow 
thee. '^^ '^ ^ 
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73. AI-RSfi The Exalter. 
Allah says : O Jesus, I will take 
thee and rise thee to myself, and 
clear thee of the falsehoods/^^^^ 
74. Al-Adi The Just. 
Allah says : The word of thy Lord 
doth find its fulfilment in truth 
and in justice.^'^'^^ 
75. Al-Muqit The Sustainer. 
Allah says : And Allah hath 
power over all things.^'^"^ 
76. Al-Jalil The Majestic. 
Allah says : Blessed be the name 
of the Lord full of Majesty 
bounty and honour.^ '*'*^ 
77. Al-Majid The Glorious. 
Allah says : Qaf; By the Glorious, 
Quran thou art Allah's 
messenger.^'^^^ 
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78. Al-B8'ith The Raiser. 
Allah says : Then We raised you 
up after you death ye had the 
chance to be grateful (163) 
79. Al-Matin The Firm. 
80. Al-Wali 
81. Al-Muhsi 
Allah says : For Allah is who 
gives all sustenance Lord of 
power steadfast forever.^ ***'*^  
The Patron. 
Allah says : Praise be to Allah 
who begets no son and has no 
partner in His dominion nor needs 
he any to protect Him from 
humiliation.^'^^^ 
The All-Knowing. 
Allah says : And of All things we 
taken account in a clear book of 
evidence.^ "'''^  
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82. Al-Mubdi' The Originator. 
Allah says : Even as we produced 
the first creation so shall we 
produce a new one.^ '*'^ ^ 
83. Al-Mu'id The Restorer to life. 
Allah says : So preserver in 
patience; For the promise of 
Allah is true. '^'"*^ 
84. Al-Wajid The Self sufficient. 
Allah says :Have you also found 
your Lord's promises true? 
They shall say Yes. '^'''*^ 
85. AI-Majid The Grand. 
Allah says : Worthy of all prise 
Fullofall glory.<""> 
86. Al-Muqaddim The Advancer. 
Allah says : I had already in 
advance, sent you warning.^'^'^ 
87. Al-Muakhkhir The Delayer. 
Allah says : And give you respite 
for them appointed.^'^^^ 
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88. Al-Muta'ali The Subline. 
Allah says : Glory to Him ? He is 
high above all that they say 
Exalted and great beyond 
measure 
(17?) 
89. AI-Barr 
90. AI-Afuw 
91. ANMuqsit 
92. Al-Jami 
The Amply Beneficent. 
Allah says : Truly it is He, the 
beneficent the merciful?^ ^ '^'^  
The Pardoner. 
Allah says : Allah forgivest what 
is past for repetition Allah 
will punish him.^ ^^^^ 
The Equilable. 
Allah says : And those endeed 
with knowledge, standing firm 
on Justice."^*'^ 
The Gatherer. 
Allah says : That will be the a 
Day of sorting out We shall 
gather you together and those 
before you. '^^ ^^ 
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93. AI-MSni' The Depriver. 
Allah says : What prevented thee 
from bowing down when 
command thee?^ '^'^ ^ 
94 Al-Darr The Harmer. 
Allah says : Abraham said .Do ye 
then worship beside Allah, 
Thing can neither be of any 
good to you nor do you harm. '^^ ^^ 
95. Al-Nafi The Benefiter. 
Allah says : Will ye worship 
beside Allah something which 
hath no power either to harm or 
benefit you.^'^"^ 
96. ANBadi The first fause or the 
Incomparable. 
Allah says : It is He who begins 
the process of creation then 
repeats it.<'**'^  
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97. Al-Baqi 
98. Al-Sabiir 
99. AI-MSlik 
The Enduring. 
Allah says : But will abide 
forever the face of the Lord full 
of majesty, bounty and 
honour.^'^^^ 
The Patient. 
Allah says : Seek help with 
patient Perseverance And 
Prayer.<'*-'^ 
The King. 
Allah says : High above all is 
Allah, the King, the truth.^'*^^ 
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B) Divinity in Buddhism 
Very well known , Buddhism is divided into many 
philosophical schools and each schools has authorised his 
highest book as originated to the real to the real word of Lord 
Buddha. It is very difficult to say that what exactly are the 
teaching of Lord Buddha himself. No one can differentiate 
from righteous and false even we congregate all our 
capacities to define what are interpretations or amplifications 
and elaborations put upon them by the disciplines. Because 
the first Buddhist literature was committed to writing in Pali 
language near about 80B.C., in Ceylon following the falling 
away of the Monks from the orthodox teaching . since that 
this is not enough to support the Hinayana claim that the 
canon was fixed in its present from as the first council at 
Rajagrha just following the Buddha's death. '^*^^ Nevertheless 
in every philosophical school has derived his teaching from 
the same concept of four Noble Truths and have used the 
same instruments to cease the cycle if illness, old age birth 
and death, that is Noble Eight Fold Path or the Middle Path. 
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So all proclamations from each era shall not be trust as what 
had said by Lord Buddha to his disciples because the matter 
always changes within the second especially what had kept 
by heart not by writing can not save in the same righteous 
after more than four hundreds of years. Regarding different 
resources, Buddhist scriptures were committed to writing for 
the first time on palm Leaves in Srilanka in 29 B.C. under the 
patronage of king Vattagamani Abhaya.^'*^^ 
Why Buddhist interpreter gives different views 
regarding the teaching of Lord Buddha ? why the differences 
not only in the Buddhist characters but also in the general but 
it has been gone deeply in the basic principle of religion? 
For example in the metaphysical thought. These divisions has 
been created by the Lord Buddha himself from his 
performances and his statements, beside that the Lord 
Buddha himself forecaster the divisions of his order then he 
said : 
" The order is divided .. The order is divided .. and delivered 
words of stern rebuke to those that had taken it 
upon themselves to excommunicate their fellow." Do not 
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thing, O monks, he declared, that you are the pronounce 
expulsion against a monk for this or that saying it occurs to 
us to expel this monk/'*^^ therefore through the Indian 
history we find the differences of Lord Buddha's teaching 
grew up especially after Lord Buddha's death. Here I would 
like to bring you all together, then I'm sure we will find the 
cause of differences from one to others. Usually a monk 
asked Lord Buddha, if there is a creator of entire universes, 
the Lord Buddha maintained silence, even when his closest 
disciple Ananda put question on him and he was insisting him 
to explain the reason behind that action from these opposing 
question, he explained that if he had declared that there is no 
Universal Soul (Pramattma), the monk as well as the layman 
might have regard the impermanent element as permanent and 
if he replied in the negative the monks and the general 
people might have thought that, believe in annihilation had 
been conformed from the Lord Buddha himself. '^^ *^ 
Thus we can interpret from the Lord Buddha's action 
where he left behind the clear confusion to whom are coming 
after him, even to the followers of his teaching in his life 
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time, regarding the fundamental doctrine of Buddhist religion. 
Nevertheless, this division did not appear to the eyes 
except after the hundred years of Lord Buddha death, this 
group has been known significantly enough even in the 
orthodox texts which it was directed; The Mahasangiti, the 
great council." 
" The monks of this great council twisted the teaching round. 
The brake up of the original scriptures and made a new 
recession, A chapter put in one place they put another, and 
distorted the sense and doctrine of the five Nikayas. These 
monks who knew neither what has been spoken in at length, 
nor what had been spoken in abstract matters, neither what 
was the obvious nor what the higher meaning - put things 
referring to one matter as if they referred to another, And 
destroyed much of the spirit by holding to the shadow of the 
later. 
They partly rejected the Sutta and Vinaya so deep. And 
made another rival Sutta and Vinaya of their own.The privara 
abstract, and the book of the Abhidhama, The 
Patisambhida, the Niddesa and a portion of the Jataka, so 
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much they put aside, and made others in their place. They 
rejected the well known rules of the nouns and genders too of 
composition and of literary skill, and put others in their 
place/'«^> 
Certainly this group regards itself as superior and made 
them difference from many points which we have to deal 
mostly. 
1- Difference in divinity where a Mahayana regards 
Buddhahood as God and makes the statue of Lord Buddha as 
an object in their worshipped while Hinayana built its 
concept like Jainism, it is religion without God, and Karma 
taking the place of the God. 
2-Difference in concept of Nirvana. 
It is not negative cessation of misery but a positive state 
of bliss.^ '^ **^ or in another word Nirvana does not mean a 
change in the objective order, the change is only subjective.lt 
is not the world that we have to change, but only ourselves. 
3-Differenence in ideal. 
The ideal in Mahayana is Bodhisattva while the Ideal in 
Hinayana is Arhantship.^'^'^ 
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However, an ancient charge Lord Buddha was an 
atheist, he disbelieved in existence of anything that is abiding 
permanent, and unchangeable or he was primarily an ethical 
teacher and a social reformer than a theoretical philosopher. 
Thus this charge is without any foundation and evidence, if it 
had any base, the whole Concept of Nirvana - the Idea of 
Buddhahood would fall to peaces , and drives his doctrine to 
illusion but more than that, disvalued the Buddhist vehicle 
where Lord Buddha claimed that his philosophical method 
able to cease suffering then stops the cycle of rebirth but can 
lead the followers to achieve Nirvana. From this point, we 
understand that Lord Buddha never denied the existence of 
some thing, it is God, but because he was an ordinary man he 
did not have a kind of capacity to define the real Divinity 
even he was a very authentic person and he had a highest 
imagination about universe he could not depart from the 
influence of Vedas and Upanishadic teaching where the 
concept of Nirvana and Karma were adopted.^'^^^ 
The acceptation of Lord Buddha about the Supreme 
being diverted in the form of Nirvana but he did not mean 
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that it is the creator of universe, it is just the place of love, 
thus all cycle of the world depend on Karma which its take 
the function as creator of all things. 
The Lord Buddha expresses himself very clearly when 
he says describing the nature of Nirvana. " There is unborn, 
O monks there would no escape from the world of born , the 
originated, the made and compounded." However Lord 
Buddha steadfastly refused to define the nature of this 
unchangeable, uncompounded reality and he emphatically 
declared it to be beyond the experience of our senses and our 
minds, but this real shape of the un-material can be realise 
after the personal achievement of Nirvana.^ ^^^^ 
Nevertheless, that statement does not mean he did not 
realise it at all but he avoided to explain it because that is 
beyond imagination of common people . It was neither 
Profitable nor conducive to the highest good. 
Lord Buddha said: 
" Surely do I know much more than what I have told 
you. And wherefore ; my disciple, have I not told you that? 
Because my disciple it bring you no profit. It dies not cinduce 
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to progress in holiness, because it does not conduce to 
progress in holiness, because it does not lead the turning 
from the earthly to the subjection of all desire, to the 
cessation of the transitory to peace, to knowledge to 
illumination, to Nirvana^'^'*^ Here we can make Conclusion 
from what he said where it is shown that. Nirvana is 
annihilation, that the aspirant enters a deferent dimension of 
being. Even some have tried to explain it away as a mere 
transformed state of personality. The logic of the words does 
not permit such an interpretation. There is however another 
statement in Buddhist scripture which can not be interpreted 
as mere transformation of personal it. It is as follows. 
"Atthi bhikhave tad ayatanam, Yatthan eve, Pathavina 
apa natejo va vaya na akasanancayatanam 
naakincannayatanam nayam nayam loko na Paraloko ubho 
Candimasuriya, tad aham bhikkavan' ava agatim vadami na 
gatim na thitim na upapasttim apptittham appatittam 
appavation anarammanam Eva tarn Es eve anto dukkhasa'ti." 
(Udana,80) 
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The meaning: 
There is that sphere where in neither earth nor water 
nor fire nor air, where in is neither the sphere of infinite 
space nor of infinite consciousness nor of nothingness, nor of 
neither this world beyond nor both together nor moon nor 
sun: I say there is neither duration nor decay, there is neither 
beginning nor establishment, there is nor result and nor 
cause; This verify is the end of suffering/^^^^ 
This long explanation about the nature of Nirvana 
leaves no room for doubt that it refers to Nirvana as a 
different dimension of being. Actually however Nirvana is 
ineffable. Hence the final conclusion is indivisible reality of 
the state of Nirvana in Buddha and Brahman in Hinduism. 
Where both are beyond this relative world however these 
two name are difference in concept of interpretation from 
both religious but they have the same trims, through the paths 
have differences. Their fruits do not differ as to superiority 
and inferiority. 
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1 - Concept of Divinity 
It is very difficult to discuss partly the concept divinity 
in Buddha because of the highly diverse character of Buddha 
himself because original Buddhism and many of later schools 
clearly teached there is no god in the tradition meaning. That 
while Buddhism is described as a religion of atheism. Lord 
Buddha himself refrained from the teaching of the doctrine 
God and his immediate followers also did develop a clearly 
teaching on the subjects, because there is no first cause or no 
first creator of the creation in Buddhism. There is no 
Doctrine of Creation in the traditional science as found in 
Islam, Judaism, Christianity and Hinduism. In spite of all 
odds an attempt has been made here to discuss divinity in 
Buddhism in the light of available concern literature of 
Buddhism. 
The first Buddhistic literature was committed to writing 
in pali language. Near about 80 B.C. Ceylon following the 
falling away of the monks from the orthodox teaching due to 
long gape between the founder of the religion and the 
canonisation of his teaching many diverse schools developed 
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in Buddhism. More over as it well known Lord Buddha by 
birth was a Hindu and in his age many schools of thoughts in 
Hinduism with direct had long collation compelled him to 
treat his religious part on razor end. Certainly Lord Buddha 
was one of the greatest of nontheistic thinker of all time, he 
was religious pragmatic skeptic who said aside metaphysical 
beliefs as irrelevant to man's basic concern. Therefore, Lord 
Buddha and Buddhist followers regarded that, the concept of 
religion not always necessarily depend on dogma or creed nor 
in doctrine nor in theories. 
Many school of thought had emerged during this period 
which held diverse views. That was group of free thinkers of 
the Upanishdic sages who thought freely but often their 
thinking culminated in the different version of the Cosmos, 
Soul, God nature, this world, and Atman. Naturally this trend 
of thinking that was going on had had it own affect on 
evolution of Buddhist doctrines that were being elaborated 
and the result was that in later times, there were different 
views of thought Buddhism. Especially when remained silent 
on the questions of God, Soul Dissolution of the world, what 
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will happen to Buddha after his death? And other abstract 
things, he neither clearly affirmed their EXISTENCE nor 
denied it. Naturally this attitude left a vast ground for 
discussions and interpretation of various Buddhist teachings 
and Dogma etc. 
Keeping above views in mind when we examine the 
teaching of Lord Buddha as we know then we find that it is 
believed by the majority that Buddha denied the existence of 
God, but this is mere speculation. It is said that when ever 
was asked to give views on the existence of God he rather 
discouraged such discussion on such important and abstract 
topic or remained silent of diverted their quest to some other 
them. In brief when Lord Buddha was questioned about God 
he narrated the story of man who had been shot by an arrow. 
People concluded from this story that Buddha was an 
atheist, but this is not right conclusion at all, instead we 
should understand as to what were the causes behind 
Buddha's silent. Why he did not spoke on such an important 
matter, or why he discouraged sick discussion. 
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For this we should look into the condition of India at 
the time of Lord Buddha, the philosophical situation and the 
religious out look. 
There was extreme formation of Vedas and Brahmans 
in the form sacrifices etc.: The concept of God ranged form 
monotheism of the Vedic Brahman to the pantheism of 
Puranas,*^'^^^ to Advaitvad*"^^^ of Upanishads. 
•<"*'Puranas The Purans or Ancient stones are part of the auxiliary scriptural canon 
of Hinduism &contain vvealth of my the logical material The Puranas recognised 
are of eighteen In part they product of bhakti movement and in theory they 
subscribe to synthesis bet>»een Brahman, Siva & Vishu as the three great 
manifestations of the ultimate Six Purans being m principle devoted to each of 
the three great Gods However the Puranas are clearly sectarian in spirit The 
most important of the Puranas is the Bhagavata Purana which gave rise to large 
numbers of commentaries Also important are the Visnu purana, Siva Purana, Agni 
Purana, and Karma Purana, a portion of which contaning relagious and 
philosophical teachings is called the Isvaragita (song of the Lord) 
•""^Advaita, Non- Dualistic It is most influential of schools of Vedanta It was given 
It main shap by Sankara ( ce''788-820). According to Advaita there is a strict 
identity between ultimate reality ( Brahman) & the Atman i e the eternal element 
within man (& other li\ing beings) It follows that if the self & Brahman are 
identical there is but one self Liberation occurs through realisation that one's self 
IS identical with Brahman this realisation does not bring about the identity which 
was always there, but it releases the person from implication in the illusory word 
from the round of rebirth 
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one set of Hindus believed that God is indecipherable 
and beyond comprehension and no one partakes in his 
divinity, a concept of vary identical to that of Islam. Another 
sect believed in the multiplicity of God and yet another 
school of thought had emerged according to which the man 
himself is a microcosm a part and parcel of macrocosm i.e. 
God and as such he partakes in his divinity - "I am the God" 
.. "Ahm - Brahma - Asma"^*'*^ 
There were unending debates and discussion on this 
topic and each people had its own school of thought. They 
preached their own doctrines. In actual this was a transitory 
phase in Indian philosophy. It was in age of transformation. 
An age of Renaissance in this history of Hinduism. People 
had started thinking freely denying in most of the cases the 
authority of Vedas. They had started to question the Vedic 
teaching. The Upanishadic thought emerged during this 
period which was at the most opposed to Vedic teachings. It 
was during this period that the concept of rebirth of Soul 
took place in Hindu philosophy and the sages became 
conscious of the immortality of Soul; the concept on which is 
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based the philosophy of famous Hindu Slogan: 
**Ahiii- Brshma- Asmi " I am the God. 
Most of the Upanishadic philosophy was developed by 
independent thinkers of sages who went to meditate in forest, 
on the nature of God, man, cosmos, life after death. Another 
set of philosophers called vedantists believed in the 
impermanency of the world and denied its existence as a 
reality, called it Maya or illusion or unreal. People became 
more and more speculative, more and more over non-
practical. Another school of thought of Charvaka and 
Lokayata propounded the philosophy of pure materialism, 
they denied the existence of God outright and did not 
believed in any form of existence beyond this world's life, 
there philosophy lead to extreme indulgence in worldly 
luxuries and denial of spirituality even in the least sense, 
they denied the authority of Vedas at all. And were called 
"Nastik" "a non- believer" which has got two different 
shades of meaning at that time firstly: 
(1) A non believer in any sort of existence beyond the life 
of this world. Secondly: 
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(2) One who criticised Vedas in later ages this world come 
to be used far on Atheist one who does not believed in 
God. but in the time of Buddha it was used in only two 
senses firstly for one who does not believe in existence 
secondly for one who criticises Vedas. At that time it 
was not used for on Atheist because Kapil muni the 
author of Sankhya Darshan denied the existence of God 
, even then he was not called "Nastik" because he 
acknowledged the authority of Vedas on the other hand 
Buddha was called a "Nastik" simply because he 
criticised "Vedas". He Himself made it clear by saying 
that he is a "Astik" ( opposite of Nastik) or believed 
in existence other then the life of this world, or we can 
say that he differentiated himself from Lokayata and 
Charvaka school of thought. 
Such was the religious condition during time of Lord 
Buddha and he revolted against these extremes, he asked 
people to leave all speculations and formalism. He 
encouraged them to be extremely practical and to leave a side 
all those things or topics which keep man away from practical 
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actions when he remained silent in the topic of God, 
necessarily it does not leads us to conclude that he was an 
atheist. He remained silent because he did knew very well 
that if he openly admits the existence of God, then the people 
will gather round as was the custom at that time and would 
start asking him such UN- answerable questions. 
How is God ? Who create him? 
Whether a Soul is a part of God ? 
or they themselves are God or how can they realise that they 
themselves are God ? These questions find echo in the 
famous dialogue of Nachipata with Prajapati in Hindu 
leterature. In with Prajapati the great sage and known of 
subtleties ends the discussion by saying - Net- Neti- i.e do 
not know, I do not know, I don't know. 
Buddha realised the gravity of the moment and remained 
silent on such questions. Even that it is an admitted fact that 
at certain instances Buddha indirectly or subconsciously 
admits the existence. 
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Anyhow to understand the teaching of Buddha we will 
have to reinterpret them in the light of many facts, firstly that 
there was a long gap between Buddha's Preaching and their 
and their promulgated in the form of writing. Secondly we 
should keep in mind the role and impact of different 
philosophies and schools of thoughts on the elaboration and 
interpretation of Buddhist doctrine, i.e. Socio- religious 
philosophical condition of that period, only then we shall be 
able to have an estimation of Buddha and his ideology. 
Particularly divinity in Buddhism. They declared that the 
primary truth of the religion depended on the metaphysical 
theories as well as on the matter of Supreme God where each 
men must realise God in one's own Soul! '^^ ^^ with capital G, 
it is the Real Divinity from many gods but no one can define 
it, neither Vishnu is the true god nor Shiva nor Ram nor any 
others but each and every person must pay attention to them, 
there is only one god and they have to include all gods either 
in Vishnu or Shiva or Ram or in any form of divinity in their 
worships.^^°°^ They have always tried to enjoy the glory of 
the various forms and Noble qualities of God with the help of 
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particular devotional moods. But regarding scholars like N. 
Delia Vallee Poussin and B. Keith interpret the reaction Lord 
Buddha on this question as due to ignorance because this 
reality can not be explained in terms of discursive 
intellect/2°>> 
According to historical scriptures, once the Lord 
Buddha was asked by his disciples about existent of God, 
then he replied in very authentic and dramatic way which was 
very easy to understand in all times. 
He gave a clear example of a person who was shot by 
an arrow in the mountain, Buddha forest; then it is 
irrelevant as ask the following questions: From which 
direction the arrow has come? or who is the shooter or 
whether the arrow is made of iron or of steal?. Really this 
questions will cause a dissatisfaction to the to the injured and 
will effect on his life. In stead of asking this questions it is 
better to provide him the all necessary things to save him 
from pain.^ ^°^^ with regard to this answer we can not give a 
clear verdict about Lord Buddha whether he was a theist or 
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atheist. Therefore the great saint and mystic of India Sri 
Ramakrishna said: 
" Buddhism is not an atheistic religion because Lord 
Buddha sought the universal truth by avoiding the extremes 
of both Absolution or Nihilism with regard to the existence of 
ultimate reality." It is there fore indefensible to call him an 
atheist. While Buddhist scholars differs widely on many 
points, they appear to concur in regarding the Buddha and 
classical Buddhism as non- atheistic^^°^-. The Lord Buddha 
was called an atheist because he has denied the authority of 
Vedas but his stand was not clear about the existence of 
Supreme being^^ '^*^ 
From that statement the Buddhist order has been 
divided to many schools of thought, where the every founder 
of each schools has built his own conception of thinking, and 
some time it is totally influenced by a of local belief and 
takes a new form of Buddhist doctrine like Shinto- Buddhism 
in Japan and China. 
« « 
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Generally Buddhist thought has been divided into two 
groups as Mahayana and Hinayana while Mahayana is 
theistic and another is Atheistic. 
From 200 B.C down to the Christian era the great 
Buddhist stupas were enriched with masses of beautiful 
sculpture as we can see in many countries like Thailand, 
Viatnam, Kambudia, Srilanka, China, Japan, Burma, and 
many other countries. In the early period was no image of the 
Lord Buddha in the places of worship in many of the scenes 
his presence is indicated by some symbol, and all the carved 
work shows the spirit of devotion. In the first century A.D a 
new Indo- Greek art, distinctive above all in its sculptures, 
arose in Gandhara, the district of which Peshawar is the 
centre, which at present is located in Pakistan. Image of Lord 
Buddha were for the first time made by the Gandhar artist, 
and new many Buddhist schools use them aid to devotion. 
This is the great revolution in Buddhist teaching. That is the 
fruit of their interpretation of the word Buddha He is reported 
to have said (Like this). 
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" No one can save another from the struggle of life 
except himself, even God can not help you for salvation. 
What is use of discussing about ultimate Soul? Do good and 
this will take you to the reality of truth. " 
Say the Buddha. 
Believe not because some old manuscripts are quoted, 
believe not because some thing tolled by the Prophet, believe 
not because it is your parent belief, believe not because it 
from your childhood, but reason it all out, and after you have 
analysed and found out that it will do good to one and all 
then believe it, live up to it, and help others to live up to 
jj(205) ^ g therefore find them well acquainted with Hindu 
philosophy and with the new forms of religion in new 
methods and practice. 
So whatever change has taken place in Buddhism, that 
is Buddha's responsibility because he has given an assurance 
to all generations for elaborating and make it comfortable 
according to the need of times, atmospheres and 
opportunities without limit and scope. Each person has a 
right to use his vision for his own sake, if that thing can bring 
..m 
a good life to himself or can provide a profit to the human 
being. Even where as for as divinity of Buddha (and other 
great Buddhist of the history) is concern. It is an imagine 
feature of Buddhism, the Buddha who did not recognise a 
personal deity who eschewed any form of worship, and who 
never prayed, became himself a god who is worshipped in 
part through prayer by millions of Buddhists. He who began 
by not seeking to religion became the central symbol of a 
religion. His deification may drive in part from the highly 
sacrificial way in which^^^^\ He gave himself to the saving 
of the world. The adoration of the Buddha may also be result 
of other factors, such as the particular formulation of his 
doctrine regarding the possibility of overcoming the evil of 
this life. Surely the founding of Buddhist congregations 
(sangha) did much to bind his followers together. But the 
historical fact is that the human Buddha became the divine 
Buddha. 
Those who believe in Buddha's God like quality insist 
that he did not come into the world for time in 560 B.C. Like 
all human being, it is claimed he had under gone countless 
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births and had known the nature of the world as an animal a 
man as a good. His achievement of Nirvana actually took 
more then three long aeon (Kalpas), during which he prepared 
for his final achievement by practising virtues in all possible 
ways. Thus his precristence is marked according to tradition 
by a developing divinity. 
The concept of the divinity of the Buddha also gained 
support from the uncommon events of his life time. His 
disciples believed that he suffered from no fault and was 
perfectly thoughtful and enlightened. They described his 
mildness as unequalled in all the world. They proclaimed him 
a king & universal kings, a conqueror. He was able according 
to tradition, to appear and disappear at will. He performed 
various miracles : gave sight to the blind from birth, while 
the deaf from birth received their the crippled from birth had 
the use of their limbs restored; and the fetters of prisoners 
broke and fell off. 
Down through history, Buddhist have disagreed on the 
degree of veneration to be accrued to the Buddha, one group 
is inclined to accept and teach the human Buddha, who called 
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in his dying words of his disciples to be self -reliant rather 
than dependent upon any divine being. Another group, 
however, has developed theological doctrines which assert 
the Buddha is indeed the divine saviour of the whole world. 
By this sect of Buddhism he has extensively idolised. In fact 
there are more images of the Buddha in the world than of any 
other divinity^^°'^\ 
After the passing away of the Buddha, Buddhism 
gradually was divided into various schools, traditionally 
eighteen in number. But the followers 3 are prominent. 
(1) Therevada. 
(2) Hinayana. 
(3) Mahayana. 
Theravada is considered the earliest and most original 
by many schools. Sometimes it is referred to as the "Southern 
School of Buddhism; but this is a misnomer. The aims of 
followers of Theravada is to became an arhant or to realise 
Nirvana through the triple recourse to ethical conduct mental 
discipline and higher knowledge or wisdom or Panna. 
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Hinayana is a relative term an can be explained in 
comparison with Mahayana. It means a "lessor Vehicle" of 
emancipation. It is coined by the Mahayanists as a derogatory 
term for Hinayanists, as the former think that the aim of the 
latter is to seek personal Nirvana, which is a lower or hina 
aim. Mahayanists put Theravada a long with another major 
school named Sarvastivada in the Hinayana. Sometimes 
Hinayana is also called Sravakayana (Vehicle of followers, 
disciples) or Arhat - Yana. Arhathood is the ideal of 
Theravada. An arhat is one, as has been pointed out, who has 
realized Nirvana. There is another ideal in Hinayana, that of 
Pratyekabuddha or individual Buddha, a Buddha who seeks 
his own enlightenment and never guides others. This is also 
called a lower aim. Hence this also comes under Hinayana. 
Mahayana literally, it means the "Great Vehicle" which 
take one to enlightenment or bodhi. The followers of this 
school believe that the Buddha taught universal sulvation. 
One should aim at becoming a Buddha to lead others also 
toward Buddhahood. One should not .aim at personal Nirvana, 
but renounce the very idea of it to help suffering humanity. 
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For becoming a Buddha, it is necessary to be a Buddhisattva 
and engage oneself altruistic activities. A Boddhisattva is 
future Buddha. Literally, the world Boddhisattva means "one 
who exerts for the attainment of the Buddha a enlightenment. 
The ideal of Mahayana is Boddhahood and the career of a 
Bodhisattva is the path towers the attainment of that object. 
Mahayana is also called "Bodhisattva yana, or 
Budhayana,etc^^"*\ 
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Similarities & dissimilarities between Islam & Buddhism. 
A) Similarities in both religions 
• References. 
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CHAPTER-V 
SIMILARITIES AND DISSIMILARITIES BETWEEN 
ISLAM AND BUDDHISM 
A. SIMILARITIES 
1. MIDDLE PART 
Islam and Buddhism both are accepted the middle 
part. 
2. HERE AFTER 
In both religions there is concept of other worldliness 
(Here After) Lord B. said : I am an astik because believe in 
the other worldliness that is life Here After. 
3. WINING THE ENEMY 
In both religions enemy is to be won not by hatred 
but by love. 
In this world hatred never ceases by hatred but non-hatred, 
this is the eternal law. 
4. MISSIONARIES GROUP 
In both religions there is arrangement to send 
religious group of people for the spread of concerned 
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religions in the worlds (In Buddhism King Ashoka sent even 
his own son and daughter to spread Buddhism in Ceylon and 
in the past Ashokan Buddhistic missionaries went throughout 
Asia). So also in Islam regan from the Prophet Mohammad 
(PUBH) upto this days. Islamic group are spreading the 
teaching of Islam throughout the world. The Prophet said 
"Convey to others from the even if it is one word" 
Fair well address of the Prophet 
"And those present should convey the light of Islam 
to those are absent". 
5. THE UNITY OF PROPHET (UMMAT> 
In both religions there is much important of union 
(Jamaat), Islamically the hand of Allah is considered on the 
union and in Buddhism Sangha (Union) is one of the three 
James/refugees Buddha, Dhamma, Sangha. 
6. HUMAN RIGHTS 
In both religions emphasis on human rights. 
7. POLYGAMY 
In both religions allow polygamy. 
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Holy Quran Al-Nisa 3. 
The Holy Quran allowed upto four wives and 
Buddha's father has two wives while Ashoka the famous king 
has many wives, the custom still prevalent. 
8. PARADISE 
In both religions there is concept of paradise but in 
Buddhism the concept of paradise is not so strong as it is in 
Islam. 
9. MARRIAGE 
In both religions there is concept of marriage. 
10. DIVORCE 
In both religions there is concept of divorce. Divorce 
is subject to custom and practice. 
11. CHARITY 
In both religions there is concept of charity. 
12. CAST. COLOUR 
In both religions there is no concept of cast, colour. 
13. CLEANESS 
In both religions there is good emphasis on cleaness. 
. 1 9 9 
14. SONG. MUSIC ETC. 
In both religions dance, song, music etc. are not 
liked. 
\S. PILGRIMAGE 
In both religions there is concept of pilgrimage in 
Islam Mecca, Madina, Al-Quds are places for pilgrimage, 
and in Buddhism, Lumbini (Nepal), Bodh Gaya (Bihar, 
India), Sarnath (Varanasi, U.P., India), Kusinagara (Gurakpur, 
Uttar Pradesh, India). 
16. FESTIVAL 
In both religions there is concept of celibrating 
festival. In Islam Eidul Fitr, Eidul Adha etc. are scrupturaly 
sanction. 
In Buddhism Buddhapurnima for birth of Lord 
Buddha, Kaza Pestiva^ by Ladakhis to celebrate the 
anniversary of Padmasambara a founder of Tibeten 
Buddhism. 
17. SUPERISTITIONS 
In both religions superistitions are discarded. 
209 
18. DESTRUCTION 
In both religions it is emphasis that what is bom to 
destruct. 
19. DAKKHA (SUFFERING) 
In both religion, Dakkha (suffering) is the reality. 
20. REMOVAL OF EVIL 
In both religions removal of evil propagation of good 
peonity of heart and mind is one of the highest teachings and 
is considered as almost essential for every individual. 
21. BIRTH 
According to both religions merely birth does not 
make a man great but his good work 
22. GOOD COMPANY 
In both religions (good) company of good people, 
saint etc. is preferred and the company of bad people should 
be avoided. 
23. INTERNATIONAL RELIGION 
Both religions are international religions Islam 
originated in West Asia and spreads to Asia, Africa, Europe, 
f ' 
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and to America, Australia, Small and big Islam and also to 
mountaint areas etc. Buddhism originated in India and 
spreads in South East Asia, China, Japan, Korea, Central 
Asia and now in America, Europe etc. 
24. SUPRIME RELIGIOUS AUTHORITY 
In both religions there is no one person in home 
supreme religious authority is invested as in the Pope in 
Roman Chatholic Christianity. However in Islam the Shura 
and the Sangha have the final word or the last say in every 
religious matter. 
25. WORLD PEACE 
The both religions aims at spreading world peace. 
Islam by itself means peace and Prophet Mohammad (PBUH) 
was cent as a mercy to all people and nations of the world, 
the Islamic salutation is "Al-salam" and the Buddhist 
salutation is also like this "Peace to be all beings". 
We sent thee not but as the mercy for all creatures. 
And the prophet of Islam was sent as mercy for all 
people. 
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26. THE REAL TRUTH 
According to both religions, there is but one truth, so 
the wise "people" do not try to debate in vain. The Holy 
Quran says : that the rightly guided people request to Allah. 
"Show us the right part as in Islam. So in Buddhism the right 
part on the one truth is to be follow the following of the 
Buddha's words in the "Cullaviyuha Sutta". 
"There is one but truth and so the wise find nothing 
to debate". 
27. IGNORANCE 
Both Islam and Buddhism claim that the most of the 
people in the world are ignorance. 
Says the Holy Quran 
"But most of the people do not know the Reality". 
There is the Buddha's words in Ajitamanava-Puccha. 
"The world is enveloped in ignorance". 
28. THE RESULT OF GOOD ACTIONS 
According to both religions the result of good action 
persist even after the destruction of the body. 
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29. PATIENCE (SABAR) 
In both religions patience is highly pressed. By means 
of patience greatest reward even the divine help may be 
received. 
Says the Holy Quran 
"God is with those who patiently persevere". 
30. THE REALITY OF DEATH 
According to both religions, death is the reality, no 
body can escape from it. According to Islam all being must 
be die. 
Says the Holy Quran 
"Every soul shall have the teste of death" 
and Lord Buddha says in Sulla Sutta 
"Young and grown-up, wise and foolish, all are 
subject to death. They have this in common. 
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B. DISSIMILARITIES 
B. BUDDHISM 
A. ISLAM 
1. GOD/DIVINITY 
Islam is chamapion of Although, Buddhism is 
monotheism. God in Islam is called the religion without the 
Omnipresent, Omnicient and concept of God. Yet Gautama 
Omnipotent. He is tivinsidental Buddha himself was God, 
and beyond any human Bhagwan. Buddha after his 
perception. He alone is the demise, and almost for the last 
creator, the maintainer 200 years is been worshipped 
(sustainer) and destroyer. He by Buddhist people. 
alone is the Master of all the „, , . 
Bhagwan means Lord, 
Blessed One and Exalted One. 
Say the Holy Quran Moreover, in his very life time 
Allah there is no God but ^^ ^^^^^^ ^'"^^^^^ "Tathagata" 
He the Living the Self ^^hus come or Thus gone), 
subsisting, supporter of all no ^ome Buddhist authorities think 
slumber can size Him nor sleep, ^^at "Tathagata" means that the 
His are all things in the °"^ ^*^° ^"«^^ ^'^ P^^^^°"^ 
heavens and on earth who is ^'''^^' ""' ^ he truth finder. 
' thee can intercede in His 
presence except as He 
permitteth? He knoweth what 
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(appeareth to His creatures as) 
before or after or behind them. 
Nor shall they comphase aught 
of His knowledge except as His 
willeth. His throone doth 
extend over the heavens and the 
earth, and He feeleth no fatigue 
in guarding and preserving 
them. 
2. SEEN AND UNSEEN 
The basic condition for j ^ Buddhism, according 
Muslim to be as a Muslim is ^^ j ^ ^ ^ ^ ^^^^^^.^ ^^^^.^^ .^ 
the believe in unseen. ^^  ^^ ^^^^^^ ^^ ^^y^^^^ ^.^^^^^^ 
testing, 
3flVIBVIBERSHIP 
Islam believes in Prophets Buddhism does not 
and Messengers sent by Allah, believe the Prophet and 
The Lord creator of Universe, messenger because Prophet and 
From Adam upto Mohammad massenger are sent by God, but 
(PBUH) appropriately 124000 there is no concept of God. 
Prophets have been sent. However, after Buddha concept 
c *u TT 1 r\ of incarnation developed in 
Says the Holy Quran ^ 
Buddhism so much so that Lord 
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Say ye : We believe in Buddha was made incarnation 
Allah, and the revelation given of Bishnu by Hindus. And the 
to us, and to Abraham, Ismail, Tibeten Buddhism with Lama 
Isaac, Jacob, and the tribes and system very much believe ,in 
that given to Moses and Jesus, the incarnation theory, 
and that given to (all) Prophets 
from their Lord, We make no 
difference between one and 
another of them and we submit 
to Allah. 
4. HOLY BOOKS 
Islam believe in Holy Buddhism does not 
books sent down by God like; believe in Holy books, 
Taurat, Psalms (Zabur) Gospel particularly the Holy books of 
(Njil) and the Holy Quran, other religions (like Vedas etc.). 
However in daily life the Holy 
Quran fully memorise by 
Thousand of Muslims in very 
life time of the Prophet 
Mohammad (PBUH), This book 
was fully compiled and codified 
just after passing away of 
Prophet Mohammad. 
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However, some authorities 
think that he rejected only that 
part of Vedas with animal 
sacrifice etc. 
In case of Buddhist's 
Tripitaka was not written down 
in the very life time of Lord 
Buddha. It was written and 
compile after the death of 
Buddha in the 29 B.C. in 
Ceylon. 
5. ANGELS 
Islam believes in Angels There is no concept of 
sent by God to all Prophets. Angels in Buddhist religion. 
However, Buddha in his 
Bodhisattva state in Tusita 
Says the Holy Quran 
The Messenger believeth 
in that hath been revealed to 
him from his lord as do the 
men of faith, each one (of 
them) believeth in Allah, It is 
Angels. 
heaven is reported to be 
entreated by God of Vachara 
and Rupavachara devalokas to 
be born as man for the time of 
attaining Buddhahood had 
come. Moreover, according to 
Buddha thought there are thirty 
seven planes of existence, the 
four lowest of which are known 
the Four states of Unhappiness. 
Just above there are the seven 
happy states in which human 
beings exist. Above these are 
the six planes of the lower 
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heaven by beings., All 
seventeen planes are based 
upon desire, but above them are 
twenty planes of existence of 
the higher heavenly beings. 
These do not know desire. 
6. DOOMSDAY 
Islam believes in the ^here is no concept of 
Dooms day. Dooms day continuous process 
Say the Holy Quran of life and death origination 
I do swear by the 
Resurrection Day 
Say the Holy Quran 
And the Day that the 
Trumpet Bill be sounded then 
will be smitten with terror 
those who are in the heavens 
and those are on earth, except 
such as Allah will please (to 
Exempt) : and all shall come to 
Him in utter humility. 
and cessation creation and 
destruction are never at rest.' 
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Thou seest the mountains 
and thinkest them firmly fired. 
But they shall pass away as the 
clouds pass away : (such is) the 
artistry of Allah. 
7. DESTINY 
Islam believe in destiny 
Allah order prevails. 
Buddha no concept of 
destiny. The doctrine of cause 
Say the Holy Quran and effect prevails. 
He will admit to His 
mercy whom he will, but the 
wrong-doers. For them has He 
prepared a previous 
chastisement. 
8. PRAYER 
Islam prayer is held in an T T^  . . , . . . . 
In Buddhism meditation 
organise way, it is highly . . . 
or samathi in the scaling 
emphasized in the Holy Quran , . , , 
posture IS highly important 
and tradition of the Prophet T • . . 
prayer item. It is through 
Mohammad (PBUH). ^. . , , , ^ . . , 
mediration the Lord Buddha got 
The prophet Mohammad enlightenment. 
(PBUH) himself performed, not 
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only compulsory or obligatory 
prayers but also so many extra 
prayers (Nafl). 
The Prophet Mohammad 
(PBUH) reported to have said 
the coolnest and my eyes is in 
salah and salah is the boundry 
between Islam and non-Islam. 
Say the Holy Quran 
Who believe in the 
Unseen and steadfast in prayer 
and spend out of what we have 
provided for them. 
9. FAST 
In Islam the month of ^^ Buddhism there is no 
Ramdhan, every year, is organise system of Fast, 
consider as the month of Fast Jlowever, Buddhism himself is 
and many other fast are kept reported to have eaten nothing 
time to time. for six years, before it 
Say the Holy Quran enlightenment. 
Ramadhan is the (month) 
in which was sent down the 
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Quran, as a pride to mankind, 
also clear (signs) for guidance 
and judgement (Between right 
and wrong). So every one and 
you who is present (at his 
home)during that month should 
spent it in fasting, but if any is 
ill, or on a journey, the 
prescribed period (should be 
made up) by day later. 
10. ZAKAT (POOR TAX) 
In Islam Zakat on poor j ^ Buddhism there is 
tax is compulsory on the rich ^uch importance of charity but 
Muslim, he has to spent two it is not obligatory and 
and half percent of his annual compulsory for the rich to 
saving in cash. In case of Gold expand a certain amount out of 
and silver the criteria is his annual saving even against 
different and there is the his desire to do so. The Sangha 
concept of ushr or tith or half ^f Buddhist order is supported 
of ushr or agriculture products, ^y the laity. 
Say the Holy Quran 
O ye who believe ! give 
of the food things which ye 
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have (honourably) earned, and 
of the fruits of the earth which 
we have produced for you, and 
do not aim at anything which is 
bad, out of it ye may give away 
something, when ye yourselves 
would not receive it except with 
closed eyes. 
11. BEGGING 
Islam do not encourage i^ Buddhism begging 
bagging neither for the religions particularly by monk is not a 
leaders nor for the people in bad thing nay it insist that the 
general. However, its insist that ^onks have to subsist of the 
the begger should be provided f^Q^ jhey could obtain by 
and help even if with the small begging, 
piece of something like deafe 
palm, small fruit or a piece of 
breath. 
Islam encourages to earn 
livelihood by means of lebel 
and effort there is tradition with 
is recorded as follows : 
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A man came to the 
Prophet Mohammad and fully 
described his poor condition to 
the Prophet Mohammad 
(PBUH). The Prophet order him 
to go to forest to cut wood and 
carry its on his back and sell it 
in the market and strictly 
instructed him not to meet him 
the next fifteen days. 
Within the period of time 
he earned much money and his 
economic condition improved 
then he come to the Prophet 
Mohammad with sufficient 
money in his possession. The 
Prophet then advised. It is 
better to earn ones livelihood 
by means of hard level like, 
carrying fire wood on one back 
and selling it in the market 
then the earning by means and 
begging from people and 
4 • 
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further commented the upper 
hand is better than lower hand. 
12SPREADOF RELIGION 
Islam permits the use of Buddhism does not 
force to convey the message of ^^^^^^ ^^ ^^^ ^^^ ^^^^^ ^^^ 
God to the general. Under spread of religion. 
compelling circumstances just 
like the fire brigade personnel 
use the force to remove any 
hurdle in their part so as to 
reach easily and hurredly to the 
particular place to extinguish 
the fire. 
Say the Holy Quran 
To those against whom 
war is made, permission is 
given (to fight), because they 
are wronged, and verify, Allah 
is most powerful for their aid. 
They are those who have 
been expelled from their houses 
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in defiance of right (for no 
cause) except that they say 
"Our Lord is Allah". Did not 
Allah check one set of people 
by means of another, they 
would surely have been pulled 
down Monasteries, Churches, 
synagogues, and mosques, in 
which the name of Allah is 
commomarated in abundant 
measure, Allah will certainly 
aid those who aid Him (cause); 
for verify Allah is full of 
strength. Exalted in Might, 
(able to enforce His will). 
13. REVENGE ETC. 
Islam permits to take Buddhism does not like 
revenge in case some body is ^^  taj^ g revenge, 
injured by some one but 
advised patience. 
Say the Holy Quran 
O ye who believe ! 
. 221 
The law of equality, is 
prescribed to you in case of 
murder : the free for the free, 
the slave for the slave, the 
woman for the woman. But if 
any remission is made by the 
brother of the slain, then grant 
any reasonable demand, and 
compensate him with handsome 
greatitude. This is a concession 
and a Mercy from your Lord. 
After this whoever exceeds the 
limits shall be in grave 
chastisement. 
In the Law of Equality 
there is (saving of) life to you. 
O ye men of understanding; 
that ye may retrain yourselves. 
14. MARRIAGE 
Islam does not permits Buddhism does not insist 
polindery even if the local on monogamy, polygamy and 
custom so permits polindry, it submits to local 
Say the Holy Quran customs, hence, any form of 
If ye fear that ye shall not "*^"i^«^ '' acceptable to 
be able to deal justly with the Buddhism according to custom, 
orphans, marry women of your ^" ^"^^^^^^ ^^""^"^^ ^'^^'^''^ 
choice, two, or three, or four, ^^ """^  ^^ "^^"""^g^ ^'^ prevalents 
but if ye fear that ye shall not Particularly Lakdakh, Tibet, 
be able to deal justly (with Arunachal Pradesh, 
them), then only one or that 
which your right hands possess. 
That will be more suitable to 
prevent you from doing 
injustice. 
15. METHOD OF MERRY 
In Islam consent of man In Buddhism, method of 
and woman is necessary for the marriage is subject to the local 
institution of marriage (if they ^"^^^"^ ^' '^^^^^ ^y P^ ® -^
are mature) there also must be ^^^^^^ ^en Singh, Deptt. of 
atleast two witnesses and the ^"ddhist and Pali Studies, 
dower money for the wife for University of Delhi in withever 
husband country, Buddhist reached the 
customary practices because 
Say the Holy Quran 
law. 
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And give the women (on 
marriage) their dower as an 
obligation, but it they, of their 
own good pleasure, remit any 
part of it to you, take it and 
enjoy it with right good cheer. 
16. MARRIAGE AND RELIGIOUS LEADERS 
Islam permits every body Buddhism does not 
whether religions leaders or lay permits any sex or any type *of 
man and woman to marry. sex for the monks and nuns. 
17. FOOD ITEMS 
Islam makes clear Buddhism does not 
distination between permitted clearly makes distination 
and not permitted food items between permitted and non-
for its followers, thus for wine, permitted food items even tlie 
etc. are not allowed to use, to Buddha himself ate pork as 
cate, to drink. gust ^f ^^^^^ body. 
Say the Holy Quran 
Forbidden to you (for 
ZZ3 
food) are : deadmeats, blood, 
the flesh of swine, and that on 
which hath been invoked the 
name of other than Allah, that 
which hath been killed by 
strangling, or by a violent blow, 
or by a headlong fall or by 
being gored to death; that 
which hath been (partly_ eaten 
by a wild animal; unless ye are 
able to slaughter it (in due 
form); that which is sacrified 
on stone (alters); (forbidden) 
also is the division (of meat) by 
rafting with arrows : that is 
impiety. 
18. URINE 
Islam does not allow to T* JJU-
Buddhism permits urine 
use of urine as medicine, j - • ^ i 
as medicine to monks. 
19. HOUSE AND CLOTH 
Islam permits food cloth According to early 
and house to reside for the Buddhism the monks should put 
religions leaders also. 
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Say the Holy Quran on robes made of rags thrown 
Say : Who hath forbidden '"'""^ ^^ * ^ '»>"""• 
the beautiful (gifts) of Allah, 
which He hath produced for his 
servents and the things, clean 
and pure, (which He hath 
provided). 
For sustenance ? 
Say : They are, in the life 
of this world, for those who 
believe, (and) purely for them 
on the Day and judgement. 
Thus do we explain the signs in 
detail. For those who know. 
20. ASCB:TIC LIFE 
Islam does not permits Buddhism like the life of 
^^^^tic life. renancration and ascenticism. 
21. M E R A C L E S 
Islam belief in the Buddhism does not belief 
meracles shown by Prophet and in maracles however many 
Mohammad and the servants. maracles were showed by Lord 
Buddha himself. 
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22. WORSHIP 
Islam does not worship in Buddhism after the 
any forms. demise of its founder fell down 
Say the Holy Quran to worship the Lord Buddha 
himself ten of million of people 
through the worship him daily. 
Remember Araham said : 
Oh, my Lord make this 
city (Mecca) one of peace and 
security and preserve me and 
my son from worshipping idols. 
Al-Ibrahim-35 
Some sects of Buddhist in 
some countries worship Lord 
Buddha by means of wine as 
Dalai Lama worshipped Buddha 
in Bihar in Bodh Gaya. 
Non else but Allah alone 
is worship in Islam 
Say the Holy Quran 
Say,, truly my prayer and 
my service of sacrifice my life 
and my death are (all) for 
Allah. The chrischer of the 
world. 
23. BIRTH CONTROL 
Islam rejects the idea that According to Buddhism 
some body can stop the cycle no nirvan (emancipation) can 
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of birth and death. It is the be achieved without stoping or 
field of Allah, hence as a rule, cessation of the cycle of birth 
it is against birth control which and death and because birth 
is an intervention in the divine control is one of the means to 
process and rencroachment of finish or hider the cycle of 
divine rights. rebirth, hence as the rule. 
However, birth control is ' ' ' ° ' ' ' ' ' ^^ » " ° * ' " Buddhism 
allowed on health grown on no «"'' '* '^ ^ " ° " ' " P" '= ' '« ' " 
soul doth Allah place a perden B"<»<">istic countries. Birth 
. . . . . . . control is not taken seriously in 
greater that it can bear. ^ 
Buddhism. 
Hence, if the woman 
J • u * u Destroyed is the birth 
concerned can not bear to bear ^ 
4.U UMJ u ^ 4. \.' ^\, lived is the higher life.done is 
the child, she can resort to birth ® 
. what has to be done, there is no 
further birth or existence. 
24. REBIRTH 
Islam does not believe in Buddhism believe in 
rebirth. rebirth of human being until he 
Say the Holy Quran is fully liberated, than there is 
rebirth in Buddhism but there is 
But no soul will allah 
no trans-migration of soul, 
grant respite when the time 
appointed (for it) 
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has come and Allah(i) well Birth and rebirth are not 
acquainted will all that we do. controlled by some divine 
. . ,, , , /-\ power God etc. but the life 
Again say the H.Q. ^ 
"Untill when death comes to 
one of them he says Oh my 
Lord send me back to Life in 
order that may work right 
eaceness in the things I 
negelacted " By no means ! It 
is but a word he says. 
25. KARMA 
Islam does not believe in Buddhism believe in a 
theory of karma as believe in doctrine of Karma but it do'es 
Hinduism, Janism and not believe that the result of 
Buuddhism. Than ,every body some body action can be wipe 
would be paid on the Day of out through grace or prayer or 
Judgement according to his soul divine power, God or 
believe and deeds,yet God can godess, reward as punishes a 
wipe out the result of one man for his action, 
action by his especial grace. Buddliism believe that 
karma is the law itself, nobody 
can entervent in the court of 
karma, Good action bring good 
in 
result and bad action bring bad 
result. 
In Buddhism, Karma is 
almost equivalent to God, as 
equivalent, nobody can 
intervent in the will of God ^o 
also nobody can change or 
destxo'y the coxnst or tesiiU of 
Karma. 
26. DRESS CODE 
In Islam in case of gent 
the part of body from lavel to 
knees must be always covered 
and for ladies from the head up 
to ankle normally gents wear 
white dress but while colour is 
not compulsory and ladies wear 
coloured dress. The dress 
should be loose so that colour 
of the body should not 
appeared. 
In Buddhism the monks 
(Bikhu) must wear a yellow 
robe and the nuns (Bikhuni) 
white dress. 
The minimum coverable 
part of the body is not 
sanction, for laities it all 
depend on local custom and 
rights. 
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27. TIMINGS OF EATINGS 
Islamically when some 
body feel hungry or thirsty he 
may eat and drink at (his) will, 
no matter religious Leader 
(Imam, Alem) or every 
individual, hence, no time is 
fixed, take food except in the 
month of Ramdhan. Then 
during Fast. 
In Buddhism eating time 
is fixed religiously. For monks 
and nuns. Generally, after noon 
time and should be only once 
in a day. However, general 
people are free from this 
restriction. 
28. DISPOPSAL OF DEATH BODY 
In Islam burial & the 
death body after salatul zinaza 
is necessary. However, under 
compertion during voyage etc. 
The death body may be thrown 
in the sea. 
In Buddhism scriptures 
do not insist or any particular 
method ofdisposal of the death 
body its may be burn as in 
generally done may be thrown 
into the sea, may be and may 
be left into the open space to 
be eaten by birds and bees etc. 
29. ABLUTION 
Ablution is necessary in Buddhism for 
before prayer or recitation of meditation is not clear whether 
the H.Q. 
* • 
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ablution is compulsory before 
meditation, however, it is clear 
from Buddha's way of 
meditation (6 years) that 
ablution (on Islam claim) is not 
necessary / for meditation 
because nobody can maintain 
abolution for 6 years. 
30. PURITY OF BODY 
Islamically purity of body In Buddhism, purity of 
means that either a man should body means abstaining from 
make wuzu (ablution) or should laking life from stealing and 
do gusil (bath). For ladies and from sexual misconduct. 
Gent bathing is compulsory 
after sexual intercourse so as to 
have purity of body. 
31. ANIMAL SACRIFICE 
In Islam animal sacrilfice ^^ Buddhism animal 
ils permitted, one of the two sacrifice is not allowed at all. 
most important festival of This is one of the several points 
jglajj^ which has the main cause of 
different between Mahatma 
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In EiduUAdha which is Buddha and the vedic 
actually the festival of champions of his time. Not to 
sacrifice. kill is one of the ten point of 
morality and conduct and 
shagha rules of Buddhism most 
important code of ethics of 
Buddhism particularly the 
Panaca-sila is based on it. 
32. USE OF GOLD AND SILVER 
In Islam neither the rich j ^ Buddhism the monks 
nor the poor and neither the are not allowed to sport bear 
savant (religious leaders) nor but for layman depend upon 
the layman can not use pots, practice and customs, 
utensil of Gold & silver. 
33. USE OF PERFUMES 
In Islam every body can in Buddhism, perfumes is 
use and on friday, it is good not allowed for monks and nuns 
thing that every should take or to whom are taking Sangha 
bath and use perfumes before as their livelihood, 
going to pray. 
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34. TEMPORARY MARRIAGE 
In Islam is not 
allowed to marry temporarily. 
However, Shia sect of Islam 
permits it to some extent. 
Permanent or temporary 
marriage may be held 
depending on the local 
customs. 
35. LIFE OF GRAVE 
The life of grave is th^ I" Buddhism there is no 
readity in Islam. concept of Grave life. 
36. LOCAt CUSTOMS 
Islam does not giv^ 
much importent to the local 
custom its rejects them if they 
are directly against Islamic 
command and the prophet 
precepts or his pattern of life. 
Buddhism accept local 
customs equivalent to 
Buddhistic law, whatever, it 
may be it does not intervent 
with the local customs, that 
while there are references to 
Indian Buddhism, Chinese 
Buddhism, Tibetten Buddhism etc. 
37. THIESM 
According to Islam According to Buddha, a thiest 
beliefe iln the Omnipresent of ^^  one who believe in the other 
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God (Allah) who is the Lord word, and belief in God is not nec-
creater of the universe and essary to be thiest. 
accepting all minute details of 
faith ( Iman) is theism. 
38. TATHAGATA 
According to Islam only 
Allah (God) alone knows all 
the events of past, present and 
further and His prophets and 
Messangers may tell something 
about past, further and present 
if they are told by God, no 
body on his own can known the 
past, present as well as the 
further. 
According to Buddhism 
Sidhartha after enlightenment 
became "Tathagata" and his 
himself called "Tathagata" and 
knew three types of 
informations. 
a) that with his divine eye 
he can see beings passing away 
and bring reborn, according to 
their actions (Karma). 
b) that with the destruction 
of the asavas he has attained 
and realised the release of mind 
and knowledge in this life. 
39. WOMEN-SIGHST & CONTACT 
In Islam is not allowed to It is not the crime to see 
look other woman only certain the face of other woman but 9II 
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number of kith and kins in the depend on the local customs, 
fare sex is allowed. There is no well system in 
Buddhism. 
40. BEARD 
Every male person in 
Islam should sport beard it is 
the parttern of the 
Mohmd.(PBUH) 
In Buddhism, monks and 
nuns are not allowed to use the 
golden and silver, utensils, but 
the layman can use them. 
41. POLITICS 
In Islam all people may 
take part in politics and in state 
affaires including highly 
spiritual and moral person. 
In Buddhism monks and 
nuns are not allowed to take 
part in state affairs, although 
many kings use to come to 
Lord Buddha to take advise in 
running of the administration 
of the kingdom. 
42. RICHNESS & POVERTY 
It is no necessary for the 
religious leaders that they 
should remain in complete 
poverty. 
In Buddhism it is must 
for monks and nuns in complete 
poverty. 
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43. LOTTRY SYSTEM 
In Islam strictly prohibits 
it for all muslim because it is 
first like gembling 
In Buddhism it is allowed 
to lay people but not to monks 
and nuns. 
44. STATUE IDOLS & PICTURES 
Islam does not permites 
to make idols, statue & pictures 
photograph of passport size 
may be allowed if 
circumstances so regard. 
In Buddhism making 
idols, statue of pictures is vwy 
common. Ten of thousand of 
pictures and idols of Lord 
Buddha have been constructed 
in the world, especially in 
Buddhist countries. 
45. NOMENCLATURE ETC. 
On the eight day, child is 
given name and he is circum 
cisized. Circumscision is 
consider as prophet parttern 
(Sunnah). 
There is no circumstance 
in Buddhism. On medical 
grown every may resort to it. 
The child may be given the 
name at any day depending on 
the local customs. 
• -
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46. ULTIMATE PROTECTION 
According to Islam God 
is the last and ultimate refuge 
of every body. That is one can 
be saved only by Allah (God). 
The prophet Mohammd 
(PBUH) is reported to have 
said to his son at the hight of 
the flood. 
Says the H.Q. 
The son replied:- I will 
be take my self to some 
montain it will be save from 
the water Prophet Noah said :-
This day thing can be save 
from the command of god, any 
but those on whom he hath 
mercy and the waves come 
between them, and son was 
among those who were 
drowned. 
According to ' Lord 
Buddha in Guhatthata Sutta. 
"OIne can be saved only 
by oneself 
In "Dignikaya" Lord 
Buddha is reported to advise 
Ananda Be islands unto 
yourselves, a refuge unto 
yourselves, take the teaching 
as island, the teaching as 
refuge, have no other refuge. 
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47. UNIVERSAL RELIGIOUS 
Islam from the very 
begging claims in the words of 
the prophet Mohd. (PBUH) to 
be the universal religion and 
the prophet called himself as 
the last and fmal prophet. 
Buddhism did not begin 
with the claim of the universal 
religion that as the Middle part 
between the two extremes of 
self indulgence in worldly, 
pleasures and self mortification 
prevalent among Hindus in his 
time in India. Buddhism 
spreads to foreign land after 
Buddha demise particularly 
from the time of Ashoka. 
48. COMPREHENSIVENESS 
Islam claims that it gives Buddhism began from 
comprehensive and comple to Dukkha Anatta etc. and 
code of life to it followers solution of the problems are 
governing them from birth to ^^sed on the life of Lord 
Buddha and the local customs. 
There is no rooms for God in 
Buddhism. Some of the 
problems concerning the state 
of society, house and market, 
. . 2 3 8 
war and peace, do not find 
clear solution in Buddhism. If 
non-violence is followed in 
total then there may be rule of 
jungle in the world. 
Department of military or 
police find hardly any 
justification in Buddhism. A 
world wide religion should 
provide answer to all the 
problems concerning mundance 
and spiritual world. 
Let the monks, nuns and 
laities comes forward to 
contribute in making this world 
a place to live in with good 
balance of all the powers and 
factor. 
.jn 
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